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Tae object of this little book is only to point out certain 

. mistakes which Mr. Risley has happened to commit in his articles 
on Kayasthas and Vaidyas as published in his “Tribes and 
Castes of Bengal.” It appears that Mr. Risley has been a little 
hasty in hazarding a somewhat decisive opinion on the relative 
position of these two castes in Society. His apparently undue 
reliance on his correspondents and informants has no doubt been the 
source of his blunders, which he could have very safely avoided by 
taking himself the trouble of consulting the Shastra-books which 
treat of castes. Mr. Risley has, it seems, forgotten to keep in 
view that it is the original purity of blood, which plays an im- 
portant part in the determination of Hindu castes. Mixture 
of blood through illicit connections of different Varnas has been 
always held in abhorence. The ancient Rishis have been inde- 
fatigable in their labour in enacting laws to discourage the 
occurrence of such bad mixtures, and the issues thereof have been 
carefully kept out of the pale of the Aryan Society, The loose 
and impious Government of Maharaja Bena, which overlooked the 
observance of the rules of marriage, and thereby tended to profane 
the Society, led the people to rise in arms against him and put him 
to an ignominious death: The great king Prithu who succeeded 
him by popular election, resolved as the first act of his new Gov- 
ernment to extirpate the low and unclean races which had been 
the unhappy and shameful results of the bad Government of his 
predecessor, but through the intercession of the great and famous 
Rishi Bhrigu, the Raja desisted from his dire purpose. Hence 
followed, through the joint labour of Prithu and Bhrigu, the cele- 
brated code of laws known under the name of Manu Sanhita, or 
the Institutes of Manu, Maharaja Prithu was this Manu. The 
Varnasankars or the mixed and unclean races whom the wise 
and kind Bhrigu rescued from a horrible general massacre, were 
ordained to live by following different low pursuits which the 
Dwijas despised, and thus many wants which the Society then 
felt, were well supplied. Manu has classed the Varnasankars 
with the Sudras, assigning them no particular ritual save that 
of due obedience to the commands of the twice-born, and of 
yendering them menial services, which has been declared as their 
obly way to salvation. Hence, it is to be remembered that how 


ul 


rich-sover or educated a caste of the above description may become 
it is held to be low in Society in consideration of the original 
impurity of its blood. . 

The general tendency of the modern writers on castes is, it 
seems, to cast away Purans, Tantras &c., which have been in 
most part dressed in metaphors and allegories wherein the Rishis 
endowed with wonderfully poetic genius, mostly delighted, as 
myths and legends. The simple and bright truths which are lying 
so beautifully wrapped up in those allegories need the greatest. ex- 
ertions of the intellect to find out, and those who have bean 
capable of devoting their time to that labour, have succeeded in 
holding out to the public a true picture of what the Hindu Shas- 
tras have said about a thing, by reconciling the various texts 
which, though seemingly discrepant, all agree in the main point, 
Unless a person could in that way arrive at the truth, the whole 
volume of the Hindu Shastras would appear to him nothing but 
a heterogeneous mass, composed, as if it were, of fairy tales, Many, 
without considering the poetic spirit of the age in which those 
great authors and compilers lived and flourished, have unjustly 
taxed them with wilful neglect of Ja ing before the public the real 
facts in plain terms,—not thinking for a moment that the mental 
calibre of the present age is by far the smallest in comparison 
with that of the age in which those valuable works appeared. 
Another most important cause which often-times lies in the way 
of clearly understanding the meanings of the words which the 
Rishis used, is the peculiar Darsanic (scientific) senses in which 
most terms in Purans have been used, quite different from 
those in which they have been explained in modern dictionaries, 
Another sad cause of confusion which, we regret to say, reflects 
much on the character of the past Bengal Pundits, is that the 
Sanskrit works which were then in Bengal, were much tampered 
with by them. o serve their privaie interests, most of them 
very unfairly had recourse to omissions and interpolations as their 
fancies and inelinations Jed them, and that therefore, no two 
manuscript copies of a Puran agree in all points on the same 
subject. This also toa great extent accounts for the diversity 
of opinions on the same matter. It is, therefore, necessary that 
those manuscripts which are available in the North West Provinces 
and in Dravir should be consulted in order to arrive at a correct 
conclusion on a particular point concerning the Hindu castes or 
religious doctrines, 

We have given a brief history of the Kshatriya origin of 
Kayasthas. They differ from the generality of the Kshatriyas 
under the title of Brahma Kshatriya, a designation applied tor 
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those Kshatriyas only, who were from the beginning endowed 
with the pure and true knowledge of Brahma. For further in- 
formation, we refer Mr. Risley to “ Visvakosha,” in which the 
subject has been very elaborately treated. 

As regards the Ambustha Vaidyas, a mixed race found in 
Bengal only, we have shown that Mr. Risley has erred in holding 
them to’ be above the Kayasthas. This opinion of Mr. Risley is 
without any authority. 

Owing to the shortness of time, we have not been able to 
handle the subject of Brahmans. We hope, God permitting, to 
publish 2 separate book on them. 

We acknowledge with thanks the valuable assistance which 
the following gentlemen have rendered us in the course of the 
compilation of this book, namely, Pundit Nundakumar Vidya- 
lunkar, Babu Kali Prasunna Sirear, Deputy Magistrate, Faridpur, 
Bubu Purna Chandra Mozoomdar, President, Pundit Brajendra 
Kumar Ghosh Varma, Secretary, and Babu Dina Nath Das 
Varma, Treasurer, Arya Kayastha Samiti, Farid ur, Babu Pran- 
sanker Burdhan, and Babu Amrita Lal Roy Choadhucy, 

Tha most valuable assistance, to which this book is mainly in- 
debted, was rendered us by the most lamented Babu Shoshi 
Bhusan Nandi Varma, (now a saint in heaven), for whose inde« 
fatigable labour and vast researches in the cause of Kayasthas, 
the whole Kayastha community ought to be grateful, 

We are glad also to mention with thanks the names of the 
following gentlemen who have taken great interest in the publica- 
tion of this book, and who have been extremely zealous and 
enthusiastic in their endeavour in promoting the interests of the 
Kayastha public, namely, Babu Dina Nath Ghosh, Dustidar of 
G&b4, Babu Ishan Chandra Basu, Sheristadar and Head Clerk, 
Magistrate’s Office, Faridpur, and Babu J agabundhu Dés Varma, 
Ingpector of Police. 


C. K.N, 


CRITICISMS 


ON 


Mr. RISLEYS ARTICLES 
ON BRAHMANS, KAYASTHAS & VAIDYAS 


AS PUBLISHED IN HIS “TRIBES AND CASTES OF BENGAL.” 


2 +e-<— 


In Mr. Risley’s “Tribes and Castes of Bengal” 
recently published in two large volumes, there occur 
some lengthy articles on Kayasthas, Brahmans and 
Vaidyas. We have very carefully gone through those 
articles, and we are sorry to find that in dealing with 
these subjects, especially with the origin and social 
status of these three castes of Bengal Proper, he has 
committed very many blunders to which he was probab- 
ly led by wrong information supplied to him by his 
correspondents and informants. (To understand the 
origin and social position of a Hindu Caste, it is in- 
dispensably necessary to consult the Hindu Shastras, 
and to grasp the true and correct interpretations of 
them, in as much as it is the Tindu Skhastras upon 
which the grand Hindu Caste System has been built,/ 
Therefore, opinions and suggestions which go against 
the Hindu Shastras are certainly very dangerous. A 
judge should be impartial, and it is his incumbent duty 
to deal even-handed justice to all, but such justice as 
the writer of these articles earnestly desired to do, has 
been in many respects sadly marred by the wrong in- 
formation given to him by his correspondents and 
informants. Had he himself carefully and impartially 
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consulted the Purans, Tantras, and other Sanskrit 
works, which contain descriptions regarding Brahmans, 
Kayasthas, Vaidyas (i. e, Ambasthas,) &c., instead of 
rejecting them as myths and legends, he would, we 
believe, have arrived at tight conclusions. Unless onc 
can clear the metaphors and allegories with which the 
ancient Rishis have dressed the blossoms of truths, one 
is sure to fall into stave errors. Be that as it may, we 
Propose to begin first with Kayasthas, and to point out 
the mistakes which have crept into these articles, 


KAYVASTHAS. 


In the first place, Mr. Risley observes that “no 
mention of the Caste (Kayastha) occurs in Manu,” It. 
is true that the word Kayastha does not oceuy in Manu, 
Manu did not think it necessary to designate this section 
of Kshatriyas by that special appellation, in as much as 
the Dharma of the Kayasthas and other Kshatriyas was 
the same. But Medhatithi’s commentary, which is 
known to be the oldest commentary on Manu, (Medha- 
tithi being regarded as the second Manu), shows that 
the great lawgiver had not lost sight of the Kayasthas 
in his Sanhita ; Vide Chapter VIII. verse 3, which runs 
as follows :— 

গাতাহং দেশদৃষ্েশ্চ শাঙদষ্টেশ্চ হেতুভিঃ | 
weeny মাখেখু নিবন্ধানি BAB গুথক॥ 

“Each day let him decide causes, one after ano- 
ther, under the cighteen principal titles of law, by 
arguments and rules drawn trom local usages and from 
written codes.”—Sir, W. Jone’s Translation of Ian wb. 

Medhatithi, in his long commentary on the above 
Sloka, Says, among other things, that, % * * % 
তথাহি রাজাগ্রহারশাননান্যেককায়স্থহস্তলিখিতানোব প্রমাণীভবন্তি - 
ze. a document authenticated by the hand of £ 
Kayastha in the course of the administration of a Raja. 
grahar, should be used in evidence,” (Rajagrahar 
was an officer who decided disputes regarding lands 
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granted by the Raja, and the first part of the corn 
which was to be given to the Bralmans.) 

Mr. Risley says that “ the earliest reference to the 
Kayasthas asa distinct caste occurs in Yajnavalka, who 
describes them as writers-and village accountants &c.” 
Here the mistake lies in the use of the words writers and 
accountants for Lekhaks and Ganaks respectively. What 
the word Lekhak means in Sanskrit is not exactly con- 
veyed by the word J/7iter in English, which signifies a 
mere Kerany. Europeans are, therefore, often times 
misled by such translations. ‘The qualifications which 
a Lekhak is to possess are many, The passage quoted 
below from Ifatsapuran will shew that the word Writer 
falls far short of the word Lekhak. 


সর্ধদেশাক্ষরাভিজ্ঞঃ সর্ধশান্ত্রবিশারদঃ | 
লেখকঃ কথিতোরাজ্ঞঃ নর্বাধিকরণেধুৰৈ ॥ 
শীর্ষোপেতান্‌ সুবম্পন্নান্‌ অমশ্রেণীগতান্‌ AN | 
অক্ষরান্‌ বৈ লিখেদ্যস্ত লেখকঃ AAAS ॥ 
উপায়বাক্যকুশলঃ মর্কশান্ত্রবিশারদ: | 
বন্বর্থবক্তা চাল্লেন লেখকঃ ATE TSA ॥ 
বক্ত্যভিপ্রায়তত্জ্ঞো দেশকালবিভাগবিৎ। 


অনাশক্তে। ASCH লেখকঃ ANE, TAR ॥ 
Matsapuran, Chapter 189. 


“In all courts of justice, he who is acquainted 
‘with the languages of all countries and conversant with 
all the Shastras, who can arrange his letters in writing 
in even and parallel lines, who is possessed of presence 
of mind, who knows the art of how and what to speak 
in order to carry out an object in view, who is well 
versed in all the Shastras, who can express much 
thought in short, pithy sentences, who is apt to under- 
stand the mind of one when one begins to speak, who 
knows the different divisions of a country and time 
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(4. e., Geography and Astronomy), who is not a slave to 
his passions, and who is faithful to the king, deserves 
the name and rank of a Lekhak.” 


Vide the following passage from Garur Puran, 
Purbakhanda, Chapter 112. 


মেধাবী বাকৃপটুঃ প্রাজ্ঞঃ বত্যবাদী জিতেক্দ্িয়ঃ। 
বর্বশান্্রমালোকী হ্যেষঃ সাধু A লেখকঃ | 


“He who possesses a retentive memory, who is 
eloquent, wise and truthful, who has a control over his 
passions, who has read all the Shastras, and who is 
pious, is a Lekhak.” 


Vide the following from Biramitrodoy 2৮ 
শতাধ্যায়নমিত্যুকেগ্ণকো ছ্বিজাতিঃ তত্নহচর্ধ্যা লেখকোপি। 


“The Ganaka and Lekhak having the privilege of 
reading the Vedas, are Dwijas or twice-born.” 

Now from the above quotations, Mr. Risley will 
find that the sense in which the words “Writer” and - 
“Accountant” are used in English, does not at all 
coincide with the sense in which the words Lekhak and _.. 
Ganak are accepted and understood in Sanskrit. Hence 
it is a great mistake to use Writer and Accountant for 
Lekhak and Ganak. Mr. Risley has mentioned only the 
name of Padmapuran, but has omitted to quote any 
passage from jt with regard to the origin and descent 
of the Kayasthas. 

Vide the following extract from Patalkkanda of 
Padmapuran, which has been also quoted by Dhruba- 
nanda Misra in his Kayastha Karika, a work, compiled 
about three hundred years ago. 


বিচিত্রো। জগতাৎ হেতুভগবাংশ্চ সদা শ্রয়ঃ। 
তদ্ুদ্ভবোইপি বৈচিত্রৎ জগতঃ কৃতবান্‌ বিধি a 
চিত্রো বিচিত্রো ইতি we বিজ্ঞপ্ডো ভাবুভাবপি | 
ধর্মরাজন্য সচিবৌ হৃষ্তা বন্যতু বেধনা ॥ 


[চি] 
অনতাং দণ্ডনেতারো হৃপনীতিবিচক্ষাণো | 
যথার্থবাদিনৌ স্যাতাৎ শাস্তি wife তাবুভৌ A 
Steerer খ্যাতৌ সর্বকায়ন্থপূর্বিণৌ । 
লেখনজ্ঞানবিধিনা মুখ্য কার্ধ্য পুরায়ণৌ ॥ 
অন্মিন্‌ সংনারপাথোঘ ষড়বিধাঃ Naan: 
তত্রস্থ কাঁয়বিজ্ঞানাৎ কায়স্থ ত্বমি ০ STMT 
ধর্মরাজন্য সাচিব্যৎ কুর্বাতো শান্তিকম্ম্মণি | 
হরেরণুগ্রহাদানন্‌ তয়োশ্চিত্রবিচিত্রয়ে।ঃ 
একবিংশতিভেদেন যাভ্যাৎ SHANG | 
সন্তষ্ঃঃ সতউস্তাভ্যাম গৃষ্টে স্বাত্মবিচেষ্টি৬ 
অন্মাকৎ কেচ সংস্কার! কিন্বর্ং বয়ং বিভো | 
SAMBA WANS ভবৎসেবাপরায়ণে ॥ ? 
Bie apa তয়োর্বাকামনুমোদ্য পিতামহঃ | 
Ser সোতরমুতক্ুষ্ট স্থবাচ প্রাহসন্তিব | 


৪ Suta said that Brahma, who sprang from the 
First Great Cause of the world and whose name gave 
expression to all the characters from “Au” (আ) to 
“Ksha” (ক্ষ) brought to light Baichitra ?. e., various 
letters. He created Chitra and Bichitra who possessed 
the knowledge of those letters, and who became mi- 
nisters of Dharmaraj. They inflicted punishment upon 
the wicked, were well versed in politics; they were 
truthful; and established the ceremonies of Yajnya; 
and these men were known by the designation of Kayas- 
thas. They are the first ancestors of all the different 
divisions of Kayasthas. They are proficient in the art 
of writing, and they have been entrusted with the 
world’s chief duty of sitting in judgement upon the 

~~virtues and vices of men and of rewarding the good 
md punishing the wicked. The Kayasthas possess the 
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knowledge of the body of Brahma which is composed 
of six attributes, and hence they have obtained the 
designation of ‘Kayastha” and the ministership of 
Dharmaraj. They are entitled to share the Yajnya and 
the ceremonies performed for peace and tranquility. 
Twenty-one divisions“of Kayasthas have sprung from 
them. After their.’ wth, they asked Brahma to inform 
them as to what ¥” ‘na they were to belong, and what 
- Sanskar they we ; to follow, that they might love and 
worship him accordingly. Upon hearing this, Brahma 
addressing Chitra and Bichitra, the twin brothers, 
said,— 

RH বর্ণ” । উৎকুষ্টো ব্রান্মণঃ সর্বসম্মতঃ | 

er পেজ wats ক্ষত্রিয় পরিরক্ষ্্ | 

বিজ্ঞান জীবনোপায়ী ব্যবহারনয়াম্িতঃ | 

বৈশ্যব্ণন্তৃতীয়ঃ স্যাদর্ণদ্বিতীয়সেবকঃ ॥ 

মন্ত্র বর্জিত নংস্কারো নমস্কারক্রিয়াপরঃ। 

চতুর্থঃ শুদ্রবর্ণঃ ব্যাদর্ণতৃতয়নেবক: ॥ 

অনেকব্যবহারজ্ঞঃ ক্ষত্রিয়াঃ সন্ভিতত্রবৈ | 

তেষামুত্তমতাৎ WAS কায়ন্ছোইক্ষরক্ষীবকঃ ॥ 

ভবস্তো কষত্রবর্ন্থো দ্বিজন্মানো মহাশয় | 


Horr তিনো ate বেদশান্ত্রাধিকারিণৌ ॥ 
Ibid. 


“The Brahmans are the first, and their protectors 
and supporters the Kshatriyas, the second; who are 
Jearned in the various branches of: science, who are 
business-like, and who are following respectable pro- 
fessions and occupations; the third are the Vaisyas, 
who serve the two upper classes; and the fourth, the 
Sudras, who having no right to utter mantras, perform 


‘ 


their ceremonies by pronouncing the~word Nama (নমঃ) ~ 


only. There are, besides, in this world, many Kshatriyas 
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of var ws pursuits, among them the best are the 
literary Kshatriyas,—the Kayasthas, by which name 
you will be henceforward known. You are honourable 
and Dwija (twice-born), you will have the privilege of 
wearing the sacred thread, and reading the Vedas.” 

Th3 above passage speaks in clear and distinct 
terms of the Kshatriya origin of the Kayasthas. Cer- 
tainly, Mr. Risley cannot ignore this Mahapuran for 
which the Hindus feel so pious a regard all over India, 
and which 17009519295 many religious practices still 
followed by them, 

Then, with regard to the Skandha Puran as des- 
eribing the origin of the Chandrasent Kayasthas, Mr. 
Risley has made a very sad mistake. Tle writes to say 
that “ the child should be called Kayastha and should 
be brought up to follow the ritual of the Sudras, and 
not that of the twice-born order.” Lhe passage to which 
that sentence refers, runs thus :— 


ATM ন দাঁলভ্যোন কষত্রধর্মা দ্বহিক্কুতঃ । 


কায়স্থধর্্ম বিধিনা চিত্রগুপ্ত্চ যঃ স্মতঃ ॥ 

By the command of Ram (Parasuram), Dalavya 
excluded the child from Kshatriya Dharma (duty) and 
made him follow the Kayastha Dharma of Chitra- 
gupta.” There is not a word of Sudra here. We do 
not understand what led him to put that wrong inter- 
pretation to this sloka. We think the expression 
ক্ষত্রপর্্মা afey Ss (excluded from Kshatriya Dharma,) has 
“son a great stumbling-block here, But it may be fair- 
’* asked, why should the expression mean that the 

117 should be brought up to follow the ritual of the 
‘ adra, and not that of the Vaisyas or Brahmans, against 
-zhom Parasuram had no antipathy ? Ram only exclud- 
d the Ritual of the Kshatriyas, against whom he had 
‘vorn perpetual enmity. Before we go to cite passages 
vm other Shastras which speak of Chitragupta and 
iis Dharma, let us quote here the commentary on the 
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above sloka as given in the most valuable anskrit 
Dictionary compiled and published by the learned 
Pandit Tara Nath Bachaspati, late professor of the 
Calcutta Sanskrit College, under orders of Government; 
Vide Page 1933. 


“অত্রন্ষাত্রধম্মাদহি্কুতঃ ইত্যনেন সগরেণ কাম্বোজাদিনামিব .. 
Bay তদ্ধংশপ্য চ ক্ষত্রিয়ধন্্রযুদ্ধোপনয়নাদিরাহিত্য এতীতাবপি চিত্র- 
গুপ্তধর্্ত্ব দানকথনেনোপনয়নাদিমত্তং বেদাধিকারিত্ম চ সুচিতম্‌ 
তেন কেবল বুদ্ধাদিরাহিত্যমাত্রৎ চিত্রগুগ্তধর্্ত্বদানেন লেখনাধিকার 


মুচিতঃ 1” 

“Excluded from Kshatriya Dharma at first seems . 
to mean that he debarred the child from the use of thi” 
sword and the sacred thread &c., as Sagore did th 
Kambhoj Vansi Kshatriyas; but in his discourse or 
the subject of giving the child Chitragupta Dharma, i 
appears clear to me that he (child) was allowed t 
retain the privilege of using the sacred thread anc 
reading the Vedas. By the expression, excluded fron 
Kshatriya Dharma, therefore, it is meant that he was 
excluded only from the military functions. Giving hir 
the Chitragupta Dharma, signifies that he was admittec 
exclusively to the civil functions.” ) 

Now Mr. Risley will see that briefly speaking the 
pen was substituted for the sword and nothing more. 
This exposition given by the learned Pundit is quite 
consonant to the Skastras. Now a question may arise 
“what is the Chitragupta Dharma ?” In answer to this 
we quote the following passage from Bhabisya Puran 
Dutiatreya Sanbad; Vide Bachaspatya Dictionary :— 


চিত্রগুপণ্ডেতি নামা বৈ খ্যাঁতো ভুবি ভবিষ্যসি | 
ধন্দীধন্মবিবেকার্থং ধর্্মরাঁজপুরে সদা ॥ 
স্থিতির্ভবতু তে বৎস মমীঁজ্ঞাৎ প্রাপ্য নিশ্চলাং | 
ক্ষত্রবর্ণোচিতে। eke পালনীয়ে! যথাবিধি ॥ 
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« After Chitragupta had issued out of the body of 
Brahma and stcod before him, he (Brahma) addressed 
him thus:—“. this world you shall be called Chitra- 
gupta. You shall always stay at Yama Puri for judg- 
ing the virtucg’and vices of men. This is my express 
command, which must be obeyed. You shall observe 
the Kshatriya Dharma as inculeated in the Shastras.” 
The ~adove extract will, I believe, give Mr. Risley a 
lear idea of what the Chitragupta Dharma is, and will 
wing home to him that the posthumous child of Raja 
Yhandrasen who fell in battle with Parasuram, while 
iis wife was big with that child, was not brought up to 
‘ollow the ritual of the Sudras. He retained all the 
‘ights and privileges of the Kshatriyas, barring their 
nilitary functions, which are held and claimed to be the 
77010719106 of a Kshatriya. 

The use of the sword and that of the pen are both 
he Dharma or duties of the Kshatriya race. The 
<shatriyas naturally divided themselves, according to 
heir inclinations and for political purposes, into the 
wo main classes of the civil and military. Every 
yovernment in ancient times, as at present, consisted 
f two distinct and separate departments, the civil and 
she military, without which it could not stand ; and the 
Xshatriyas, as their option led them, served in the one 
or in the other. Among the people of Mr. Risley’s nation, 
ic may have met with numerous instances in which, 
of two brothers of the same family, one became a soldier 
ind the other a civilian, and he may verily expect that 
n course of time, these two classes may gradually 
ecome separate and distinct. Signs of such a tendency 
ire not wanting now. However, in support of this view, 
et us cite two passages, one from Varna Sambit Tan- 
ra and the other from Brihet Brahma Khanda. 
Viz :— 


৫) অনিনা রক্ষণং রাজ্যৎ TAN তৎ স্থাপনায়চ | 


এতে) রাজন্য ধর্ম্ৌচ ভুমৌ নিগদিতৌ ময়া ॥ 
B 
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“A kingdom is to he defended with the sword anu 


administered with the ink. ‘These two duties should be 
known as Kshatriya (Dharma) duties?? 


(2) অসিনা রক্ষণৎ রাজ্যং মন্যাদি স্থাপনায়চ | 
উভৌ ক্ষত্রিয়ধন্টৌচ weal খ্যাতো ময়া কিল ॥ 


“A kingdom should be defended with the-swon 
and administered with the ink &c. Both these Dharmc 
(duties) I ordain as Kshatriya Dharma.” 

Vide another passage from Birat Sanhita, Vie :— 


মুখঞ্চ ব্রাহ্মণৎ ধ্যায়ে চতুর্কেদ OY TA | 
রবিশশিবন্িতেজো নয়নব্রয়সমুজ্জলং ॥ 
গজৎখ্যোভূমিপতির্বাহুরূপং বিরাজিতং। 
বামে OM মন্যাধারৎ পুস্তকৎ পাঁশধারণৎ ॥ 
দক্ষিণে তীক্ষখডা্চ terre লেখনীং। 
aba বৈশ্য জাতিস্ত ধনধান্যসমস্থিতঃ ॥ 
পাদয়ঃ শুদ্রজাতিস্ত সেবাধর্মমপরায়ণঃ ॥ 
পশ্বাদিজীবসর্বাঞ্চ cataract বিরাজিতং। 
এবং বিবাটরূপঞ্চ arte মোক্ষমবাপ্র য়া ॥ 


In describing the figure of God as representing the 
world, the Sunhita says “ Contemplate his mouth as the 
Brahmans and the four Fedas ; the sun, the moon, and 
the fire as his three eyes; the eight divisions of the 
Kshatriyas as his arms; the left as holding the 
shield, inkstand, books, and thread for tying up papers; 
the right as holding the sharp sword, club, spear anc 
pen; the sides as Vaisyas rich in wealth and corn 3 the 
feet as Sudras who are ordained to do menial service : 
and the hair of his body as the lower animals. Thus 
contemplate the figure of the Birat Purush that you 
may obtain salvation.” 

From the above, Mr. Risley will see that the civil 


ae 


and the military Kshatriyas are spoken of as mixed 
with one another and as without distinction. 

The word Bratya (ক্রোতা) does not mean one “ follow- 
ing the ritual of the Sudras,” but one who has neglected 
the Sdbitree or the Veda Gayitree—“ সাবিত্রী পতিতা। 
aren:’? We shall discuss this point in its proper place 

It is not proper for the Brahmans to say that the 
Kayasthas accompanied them as their menial servants, 
nor is it so for the Kayasthas to say that the Brahmans 
followed them as their cooks. ‘These are only mutual 
abuses consequent on feelings of jealousy which the 
two races bear towards each other. Both the Brah- 
mans and the Kayasthas have their Karikas or geneo- 
logical histories, written by Brahmans, describing the 
origin, divisions, and other particulars of the two castes. 
In the Kayastha Karika compiled by the great Pandit . 
and geneologist Dhrubananda Misra, upwards of three 
hundred years ago, the Kayasthas are mentioned as 
Kshatriyas—being descendants of Chitragupta and being 
Duwijas; Vide the following epistle addressed by the 
Moharaja Adisura, the king of Bengal to Bir Singha, the 
King of Kanouj :— নু 

“oq নমন্তে নতলোকবন্ধো৷ কারণ্যসিন্ধো পতিতভবান্ধো | 
মামুদধরাত্মীয়কটাঙগদৃ্যা স্জাতিকারুণ্যসুধাভিষ্্যা | ছুর্কারসংসার- 
দাবামিতপ্তমপত্য হীন-দুরপৃষ্টবাতৈঃ | ভীতং aires পরিপাহি স্বত্যো- 
স্বমেব oh: খলু নীতিবেত্ত। । হৃপতিবরবিরাজঃ কায়সক্ভুতবীরঃঃ 
ক্ষিতিপতিগণমধ্যে ত্বাংহি FCA SUIS | ভয়যুতমনপত্যৎ WAI 
ease অবনিজ কুপরামামাশ্রিতৎ ATT । নুরুতন্কৃতনতহাঃ 
বর্বশান্ার্দক্ষাঃ লপিতহতবিপক্ষা ন্বন্তিবাক্যাঃ শতিজ্ঞাঃ স্মুজিত- 
সুগতরন্দে বঙ্গরাজ্যে মদীয়ে দ্িজকুলবরজাতাঃ সান্ুকম্পাঃ SATS সি 


“Q Baja! I make obeisance to you. You are 
the friend of the people. You are worthy of a bow 
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and you are the ocean of compassion. I have dropped 
into the sea of the world, rescue me with your kind- 
ness. Being childless, I am being burnt by the fire of 
the world. Ian frightened by the prospect of death, 
make me pure. O king, offspring of Chitragupta, born. 
of the body of Birat (Brahma), you are the most kind 
among all the kings. I am in fear, being childless, 
and I have commenced Putra Yajna (worship for a 
son.) TF am obedient to you. O king, well-versed in 
Shastras, protect me kindly. Please send me such 
Dwijas as will be competent to officiate at the Yujna 
and kill those who spoil it.” 

Vide the following extract from Maur Bhutta, 
mentioning the advent of Dwijas from Kanouj :— 


“ কান্যকুজপতিীরঃ রাজ্যার্থে faywe aie 
বিজ্ঞায় “fess ace আদিত্যশ্চাভিমন্ত্রিতঃ 1 
THLE মহারাজঃ পুত্রেষ্টিং সমন্াষ্টিতঃ | 


তদর্থে প্রেরিতা যজ্ঞে উপযুক্তাদ্বিজাদশ 1? 
Z Maurbhatta, 

“The wise king of Kanouj for the safety of his 
kingdom, informed the Pandits of the Putrayeshtie 
Yajna and of the invitation from the king of Bengal, 
and sent there ten competent Dwijas.” The tradition 
speaks of the coming of five Brahmans and five Kayas- 
thas, but Maur mentions that of ten Dwijas. Maur 
has not spoken a falsehood. The Kayasthas being 
Kshatriyas as the Shastras proclaim them to be, were 
Duijas ; so the five Brahmans and five Kayasthas made 
ten Duwijas above alluded to. ae 

We shall also avail ourselves of this opportunity to 
state here the manner in which they reached Bengal. 


গজাশ্বনরযানেবু প্রধানা অভিনংস্থিতাঃ | 


গোধানারোহিণো বিপ্রাঃ পন্ভিবেশসমন্ষিতাঃ ॥ 
Dhrubananda, 


aw শা 
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“The Pradhanas (Kshatriyas) came on elephant, 
horse, and in palankin, while the, Brahmans dressed as 
peons, came in carts drawn by bullocks,”’ 

he above three extracts are from Dhrubananda 
Misra, Kayastha Karika. fhe existing tradition runs 
to the same effect. 

Vide the following extract from Debibar :— 


«গ্রোযানাদাগতা বিপ্রা অশ্থে ঘোষাদিকত্ররঃ | 
গজেদতুকুলশ্রেষ্ঠো নরযানে গুহঃ সুধী ॥” 


“The Bipras (Brahmans) came in bullock carts ; 
the Ghosh, Basu and Mitra, on horse-back ; the Dutta, 
on an elephant; and the sage Guha in a palankin.” 

The word Pradhana as used above, signifies a 
Kshatriya. Vide the following passage from Amar- 
kosh, Kshatriyabarga :— 


“রাজন্যকঞ্চ নৃপতিঃ ক্ষত্রিয়াণাৎ acd HATS | 
মন্ত্রীধীঃ নচিবোহ মাত্যোহন্যেকর্দ্দসচিবাস্ততঃ ॥ 
মহাপাত্রাঃ প্রধানানি পুরোধাগ্ত পুরোহিতঃ | 
দরষ্টরি ব্যবহারাণাং প্রাড়বিবাকাক্ষদর্শকৌ a” 


“The following are the titles or designations founc 
among the Kshatriyas :—Rajanya, Nripati, Muntri 
(minister), Dhee, Sachiba, Amatya, Karma Sachiba 
(executive ministerial officers). Mahapatra, Pradhana, 
‘Purodha, Purahita. Pararbibaka (Judge and Magis- 
trate), Aukshadarsaka &c.” 

Since we have already shewn that the Kayasthas 
being descendants of Chitragupta as well as of Raja 
Chandra Sena, are of pure Kshatriya blood, and that 
Kshatriyas consisting of different sections, divided 
themselves into the two main classes, of the civil and 
the military, Mr. Bisley’s suggestion that “ this class 
(Kayasthas) would naturally have been recruited more 
largely from the peaceful Vaisyas and Sudras than 
from the warlike Kshatriyas, while the Brahmans would 
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probably have held aloof from it altogether,” stands 
on a basis which is in direct opposition to the Hindu 
Shastras, and in consequence, extremely repugnant to 
the feelings of the Kayasthas. It would have been 
just and proper, had he procecded on the Shastras only 
in his enquiry about castes, instead of putting forward 
a suggestion which is warranted neither by Purans, nor 
by Tantras, nor by any other Sanskrit works compiled 
by the ancient Rishis. The great fabric of Hinduism 
and Hindu Samaj has for its foundation, the Shastras, 
against which nothing is acceptable by the Hindus, 
with the exception only of those whose origin lies quite 
in the dark, or of those who taking advantage of the 
absence of a powerful regulator of the Hindu Samaj, 
have recently reared up their heads, calling themselves 
by the name of Hindu. This fabric has been built on 
a strong basis by the ancient sages, and it cannot be 
upset by means of wrong suggestions which many 
Europeans have made without authority, or which they 
may have received at the hands of their correspondents 
and informants. Men in authority can say anything 
and everything of the poor and helpless subjects. If 
Mr. Risley is resolved not to change his views, they 
vill, we daresay, never be accepted by the public. 

Mr. Risley mentions some instances of the low 
caste people having got admission into the Kayas- 
tha community. We do not know how far they are true. 
It is not uncommon in Bengal that people in feud or 
enmity with a family, generally invent stories stig- 
matizing it as of low origin, In support of this, let us 
mention the case of one very respectable Kayastha, 
now deceased, of Dacca. This gentleman, while very 
young, lost his father and became quite helpless. He 
entered service as a mohurer under a rich weaver of 
the town, and occasionally rendered assistance to him at 
the loom. He continued long in the service, and so 
closely mixed himself up with the weavers, that people 
who envied his properous condition, began to call him a 
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Tanti (weaver); and got up many stories and com- 
posed songs branding him as a man of low origin. Such 
instances are numerous. This being the state of the so- 
ciety, it is by no means fair and just to rely on 
stories cited by Mr. Risley’s correspondents and in- 
formants, who, it seems, were quite biassed against the 
Kayasthas. 

In East Bengal, there are two classes of people 
called (1) Golams, Nafurs, and (2) Dangors. The 
former were the servants bought as slaves when slavery 
prevailed in Bengal, by the rich Kayastha families. 
They remained attached to them so long as the condition 
of their Kayastha Masters, was prosperous. The Dangors 
were born of Kayastha fathers and Sudra mothers. At 
the earliest stage of the Society in Bengal, almost every 
Kayastha used to keep two or three mistresses taken ge- 
nerally from the Sudra class. The offspring of this illicit 
sonnection, became numerous. When Maharaja Bullal 
undertook to give a definite shape to the Brahman and 
the Kayastha communities, and to bind them by certain 
Social rules in accordance with their religious and 
moral qualifications, he classed the Dangors among the 
Sudras, assigning to them six duties which they were 
to observe with devotion: Vide the following extracts 
as regards their origin and duties, from Dhurbananda 
Misra’s Kayastha Karika published by Babu Shoshi 
Bhusan Nandi Varma ;— 


€1) “কায়স্থাৎ শুদ্রভার্ধ্যায়াং জাতো। ডেঙ্গরসংজ্ঞকঃ 1” 
€ From Kayasthas by their Sudra mistresses sprung 
those who are called Dangors.” 
(8) “দ্রেবপুজাবিপ্রভক্তিপিত্রাজ্ঞাবিধিপালকঃ। 
দয়াবন্তং ক্ষমাবন্তৎ ষড়বিধং শ্দ্রলক্ষণম্‌ |” 
(a) “ Devapuja (worship of gods and goddesses) : 
(b) Biprabhakti (respect to Brahmans); (¢) Pitrajna 


(obedience to the commands of their masters) ; 
(2) Observance of the rules to which they are subject ; 
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(c) Compassion, and (f) Forbearance. . These are th 
six duties of the Sudras (é. 6.) Dangors. 

It is not out of place here to mention also th 
qualifications which he fixed for the Kayasthas (Kulins 
and Mauliks). 


নবগুণৈস্ত সংযুক্তঃ কুলীনে। দেবতা স্বয়ং | 
মৌলিকা যে বরান্ডেষাৎ ঘটকান্ততিপাঠকাঃ ॥ 
আচারেো। বিনয়ে বিদ্যাগ্রতিষ্ঠাতীর্ঘদর্শনং | 


নিষ্ঠারতিস্তপোদানং নবধা কুললক্ষণম্‌ ॥ 
* * * * * 


বিদ্যাবাংশ্চ শুচিধীরো দাতা পরোপকারকঃ। 
রাজকন্মী দয়াশীলো কায়স্থগুলক্ষণমূ্‌ | 


Drubananda, Pages 45, 46. 

“The Kulins possessing the nine qualifications are 
like Devatas (Gods) and the Mauliks are also great anc 
worthy of the Ghataks, eulogies, 

Good habits, humility, learning, noble works, pil- 
grimage to holy places, devotion to god, worship, 
large gifts are the nine qualifications of the Kylin 
kayasthas,” 

* * * * * * * 

“Learned, pure in heart and body, of a serene 
temper, charitable, doing good to others, serving the 
" king, kind to all, are the seven qualifications of the 
Maulik Kayasthas.”’ 

The four, Ghosh, Basu, Guha and Mitra, were 
original Kulins and were of royal blood, while Dutta, 
though descended from a high royal Jamily in Kanouj, 
was made a Madhalya on account of his wanting the 
quality of Benoya. ‘The Mauliks including the Madha- 
lyas were of the ministerial classes. Dhrubananda, 
pages 4.5, 46, 47. 

The Golams and Nafars settled and are still settling 
in groups in the different parts of East Bengal. ‘he 
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settlements of these people in a village are known and 
called Sudra parahs, Dangor parahs, or Nafar parahs. 
They are never allowed to enter into the Kayastha 
community. It is a great misfortune to the society 
that the Golams and Dangors becoming rich, have 
recently begun to call themselves Kayasthas, though 
the real Kayasthas do not recognize them as such. It 
is much to be regretted that this tendency has so gene- 
rally spread among them that a Khanshama, when 
asked of his caste, does not scruple to style himself as 
a Kayastha. This circumstance is, no doubt, owing to 
the looseness of the social rules, which it is now very 
difficult to enforce strictly. The Golams and Dangors 
in most part obtain their livelihood by serving as 
menial servants, and some as hut-builders and others 
as Court peons. ‘There isa marked and clear. line of 
demarkation between the real Kaysthas and the Golams 
and Dangors who are well off, and who therefore try to 
go by the name of the former. To a foreigner this line 
may be invisible, but to a Kayastha it is very clear 
and distinct. Three or four families within our know- 
ledge having intermarried with Dangors for the sake of 
money have been totally excommunicated from the 
society. They are now living separate. Their kinsmen 
have cut off all connection with them. 

Now even if it be true, that one or two of the 
Dangor class, have got admission into the Kayastha 
community, they must have gone to a distanf place 
to settle and there declared themselves as belonging 
to a real Kayastha family; otherwise they could 
never have obtained access to it, had hey been 
<nown to have come out of the Golam or Dangor class. 
Supposing for argument’s sake that there has been 
such an instance, which we are not aware of, still it has 
10t tainted the blood of a Kayastha family. Its blood 
S remaining as pure as ever. Bidur, the step-brother 
of Dhritarastra, the king of the Kurus, was born of a 
Sudra mother legally married by Bichitra Birjya, and 
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Yujutsu, a son of Dhritarastra, was born of a Vaisya 
mother. Yet Kurus remained as pure Kshatriyas as 
ever. The great and famous warrior, Parasuram, son 
of Jamadagnya, was born of a Kshatriya mother, and 
he wasa Brahman. Such marriages, if at all contrac- 
ted, do not vitiate the blood according to the Hindu 
Shastras, except that the dignity of a family forming 
such connections is lowered a little in Society, and 
under the present rules of marriage, a Kulin only loses 
his Kul, that is becomes deprived of the dignity of 
Kulinism, but never becomes a Sudra. Admixture of 
this sort prevailed to a great extent among the Brah- 
mans also. Some thirty years back, there prevailed, 
specially in East Bengal, the custom of marrying girls 
from Bharah. People calling themselves Ghattaks, 
came in boats laden with girls belonging to different 
castes, generally low, and made them over as brides fox 
a low price to those Bangsaja or Srotrya Brahmans 
who being very poor, were unable to meet the heavy 
expenses of marriage. The Ghattaks who rowed 
about seeking bridegrooms from village to village made 
the people believe that they were of good Brahman 
families. This practice was known as Bharah. Some 
of these Bharah girls were detected as belonging to 
very low castes, but yet they have since passed for 
Brahmans. Moreover, the Suptasuties, a class of Adi- 
surian Brahmans, have entirely mixed themselves uz 
with the Rari and Barendra Brahmans. The Suptasuties 
were very low calss people consisting mostly of the abori- 
gines of Bengal, at whose hands water was never taken 
by any Hindu of the higher caste. They were dressed 
as Brahmans, made to ride on bullocks, and sent in that 
fashion to fight with the king of Kanuj. Vide the 
following passage from Dhrubanada Misris Kayastha 
Karika :— 


হিড়িম্বাধিপতিঃ শুরঃ কুটযুদ্ধবিশারদঃ | 
নিংহনাদৎ ততঃ কৃত্বা কান্যকুজমুপাগমৎ | 
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Big ol কুটধর্্জ্ঞঃতীরকর্ম্মাবিশারদঃ | 
কান্যকুজপতিংধীরং গোবিপ্রাপ্রতিপালকং t 
চক্রঞ্চ কল্পয়ামান ধর্্মশান্্রবিগহিতং | 

mae দৈনিকান্‌ নর্ধান্‌ গবারূঢ়ান মহাবলান্‌ ॥ 
ততঃ AVIS] বঙ্গা অস্পৃশ্যা হীননস্তবাঃ | 
বিপ্রবেশং সমীশ্থায় গা মারূঢা ধনুর্ধরাঃ ॥ ৫০, 


Adisura’ being defeated by the king Kanuj, and 
his Commander-in-chief Birbahoo having fallen ina 
battle,; the king appointed the lord of Hirimbi in the 
place of Birbahoo and sent him to Kanuj. The lord of 
Hirimbi, who was well-versed in military tactics, mar- 
ched on to Kanuj, roaring as alion. Knowing full 
well that the king of Kanuj had respect for eows and 
Brahmans, he made seven hundred of his soldiers of the 
lowest caste, march riding on bullocks. The king of 
Kanuj being unwilling to oppose this army of bullocks 
consented to send ten Dwijas to Bengal as asked for by 
Adisur. The King of Bengal overjoyed at this unex- 
pected sucess of his General, and of the Seven hundred, 
made the latter Brahmans; vide the following extract 
from the same work :— 


বরং সপ্তশতেভ্যোবৌ, সৈনিকেভ্যো। দদৌমুজা | 
SAB ATMA বর্ষে সত্যৎ সত্যৎ মমাজ্য়। ॥ 
ACIDS বিখ্যাতাস্তেইলৈকা৷ প্রভবমূ তদা । 
অনংস্পৃশ্যা অনাধ্্যাশ্চ কথ্যন্তে বংশবিজ্ঞনৈঃ | 
The king Adisur said to the Seven hundred.—‘‘From 
this day you hecome Brahmans at my command. ‘I'hey 
were thenceforth known as Suptasuti Brahmans. The 
recorders of Kuls call them non-aryans and low caste 
Brahmans.” 
Since this body of Seven hundred has been entirely 
absorbed in the Brahman community, and as not a single 
person of that body can be found in Bengal at the 
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present day, the Brahmans, with a view to cover the 
stigma, try to give a different version quite against the 
Karika and the popular tradition. 

We also learn from a respectable friend that in the 
district of Mymensingh there is a family of Brahmans 
called Dhala Chakraburty who were originally bar- 
bers. They have entirely become mixed up with other 
Brahmans. We.do not make this remark to lower the 
dignity of Brahmans, but to show that in spite of this bad 
intermixture of blood, the Brahmans have yet retained 
their supremacy and that the purity of their blood has 
not been tainted by this admixture. : 

Mr. Risley says that “an extreme case is cited in 
which the descendants of a Tibetan missionary have 
somehow found their way into the caste, and are now 
recognised as high class Kayasthas.” ‘This is another 
mistake that he has committed. By this perhaps he 
means to allude to what we are now going to relate for 
his information. At a time when the Kayasthas of 
Bengal in most part were Budhists, an ancestor of a 
very respectable gentleman, who now holds a high post 


_ under the Goverment, was invited by the Raja of Tibet 


৮৮৮০ preach the doctrine of Budhism and to show the 


fallacy of the arguments adduced by a certain Chinese 
Missionary, who entertained deformed views. This 
gentleman, who had already obtained the reputation of 
belng a great Budha Pundit, passed a long time in 
Tibet and on his return to Calcutta spent the remain- 
ing portion of his life in his hermitage at Howrah. 
He was a descendant of Makarunda, and was the 
ancestor of a high caste Kayastha family that has been 
recognized as such since the days of Bullal. The other 
story referred to appears to be as unfounded as the one 
of the Tibetan Missionary above mentioned.) 

We cannot omit here mentioning some circums- 
tances which have led to the invention of various stories 
for lowering the Kayasthas who have occupied, and 
who are still occupying a position almost equal to tha 
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- the Brahmans. The Brahmans, in the most part for 
he sake of gain, have lately begun to officiate as priests 
or the Sudras, such as the Nabasaks and others, and © 
2 follow other" pursuits in disobedience to the Shas- 
708 

The Kayasthas, who have acted as the heads of 
seiety, do not approve of these acts of the Brahmans 
s they are done in direct disobedience to the injune- 
ons of the Shastras. Such quarrels have been raging 
etween these two antagonistic classes from a long time. 
fence the Brahmans have tried their best to lower the 
rcial status of the Kayasthas by identifying them 
‘ith Sudras, 

Be that as it may, we beg to state here some other 
articulars with regard to the Kayasthas. The Bengal 
<ayasthas, who are all descendants of Chitragupta, are 
iso called Brahma Kshatriyas, Brahma Kayasthas, or 
rya Kayasthas. They are of various Gotras and Pro- 
ars, Families bearing the same patronimic are of 
ifferent Gotras. For instance, the Datta has seven 
‘otras, but Datta of a Madgalya gotra is a Madhalya, 
thile the other Dattas are Mukapatras. 

The Bengal Kayasthas are also known by the name 
£ Gouria from Gour, which forms a part of Bengal. 
‘anuj being one of the five Gours, the Kayasthas 
‘ho came from that country were also Gourias as well 
3 those who had previous to their advent, settled in 
iengal ;— 

MAIS কান্যকুজা গৌড়মৈথিলিকৌৎকলাঃ। 


পঞ্চ গোঁড়া সমাখ্যাতাঃ নর্ববিদ্যাবিশারদাঃ ॥ 
Dhrabrnauda, 
“ (1) Swaraswat, (2) Kanyakudja, and (3) Goura, 
) Hithilak, and (5) Autkala, are the five Goure, 
aallly famous for all kinds of learning.” é 
The religious observances of the Kayasthas are 
ery nearly the same as those of the Brahmans, They 
“serve all the ceremonies which the Brahmans follow 
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with the single exception of the Upanayana and Su 
52725) Gradually we shall explain the reasons why the 
‘“Kaysthas of Bengal in most part left off that cere 
mony which their forefathers used to observe equall} 
with the Brahmans. 

The ceremony of Kusandika according to Yajur 
veda is most piously observed among the Bungate 
Kayasthas, for without it no mariage is consideret 
valid. It is needless here to mention the other cere 
monies which obtain among the Kayasthas. Suffice i 
to say that they are exactly the same as are observer 
by the Brahmans. They differ only according to th 
particular Veda to which they belong. ‘the Kayastha 
folllow the tenets of Yajur and of other Vedas. 

We now give here a succinct statement of th 
différent divisions and sub-divisions of the Kayasthas i 
Bengal. 

“Brahma Kehatriyas otherwise called Brahma o 
Arya Kayasthas consist of these four grand divisions :~ 

I. BUNGAJA. 
ere Sus-Drvistons — 
র্‌ A. Kulins, B. Mouliks. 
The Mouliks are again divided into— 
(a) Madholyas; (6) Mahapatras ; (6) Achak 
Mahapatras. 
II. DAKSHIN-RARIAS. 
III. UTTER-RARIAS. 
IV. BARENDBAS. 


In the above divisions, we state the sub-divisior 
of the Bungaja Kayasthas only, as those of the othe 
divisions have already been dealt with in Mr. Risley’ 
glossary. 

We beg to invite Mr. Risley’s attention to 
glaring mistake which has crept into his book w 
reference to the Barendra Kayasthas. Mr. Risley say 
that a barber has got admission into that community 
The truth is this:--Vrigunandi, a very powerl 
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yastha, in opposition to Maharaja Bullal Sen, with 
rhose System of Social Constitution he was greatly 
dissatisfied, set about forming the Barendra Kayasthas 
ato a separate community. One Narasundar Sarma, 
Barendra Kayastha, who was a dependant of Vrigu- 
andi was placed in this new formed Samaj and was 
ut into the position of Ardhavaba. The word Nara- 
under in some parts of Bengal, means a barber 7. @, 
ne who makes men handsome by shaving. Narasundar 
‘arma was never a barber as his family name clearly 
hews. He was either a Kayastha or a Brahman, as 
he surname Sarma is applied to these two castes only, 
nd never to a barber or to men of any other caste. % 
We shall now state the causes which led tite 
Cayasthas of Bengal proper, to cast off their 98058 
aread, which they can now resume if they have a 
tind to do so, as some have already done. The Kayas- 
398, most probably since the days of Chitragapta, have 
een Tantrics, and they are still so in their worship of 
ae gods and goddesses. Vide the following extract 
tom Vabisya Puran :— 


যা মায়! গুরুতিঃ শক্তিশ্চণ্ডী চণ্ডপ্রমদ্দিনী | 


SATs পুজনৎ কার, নিদ্ধিংপ্রাপ্যদিবংগতাঃ A 

“You should worship Chandrasurapramardini 
95 Bagala, one of the ten Muahabidyas) in a due 
orm that she may be pleased to give you success in 
‘our actions &c.” 

When Budhism spread all over India, most of the 
Cayasthas freely embraced the Budhistic doctrines, 
xcept those who lived in Kanuj. Some of them be- 
“me even preachers of a very high repute, and made 

eat endeavours to promote and defend the cause of 
vadhism. Since the onslaught of Sankaracharja, the 
ause of Budhism began to decline. The Kayasthas, 
who failed to support the Budhistic faith, very readily 
became his followers, and adopted his Advayitic (Pan- 
‘lieistic or purely theistic) views. Hence the Bangaja 
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Kayasthas who were distinguished for such. views w 

known as Sankskmd or ‘of acute sense). We beg to ref 

the reader to Brahmabaibarta Puran, Gonesh Khand 

in which a description is given of a battle betwee 

Parasuram and Raja Karta-birja-arjun. An extract - 
_ given herein below :— . 


ভৃগুঃ শঙ্করশুলেন সোমদত্তং জঘানহ । 


TRING গদয়া বিদর্ভৎ মুষ্টিভিস্তথা 1 
* * * * * 


কান্যকুজাশ্চ শতশঃ cast: Assay ! 

রাট়ীয়াঃ শতশশ্চৈব বারেন্দ্রাঃ শতশস্তথা | 

CAR THIS শতশো! মহারাষ্রস্তখাদশ | 

কতিধা গুর্জরাতীয়াঃ কালিঙ্গাঃ শতশস্তথা ॥ 

Pues শরজালঞ্চ ভুগুশ্চচ্ছেদ ততক্ষণৎ। 

তং ছিত্বাত্যুখিতো রামোনীহারমিব ভাক্ষরঃ ॥ 

Brahmabaibarta Puran. 
Bhrigu (Bhriguram, Parasuram) killed Soma Datt 
with the spear given to him by Sanker, Brihatball 
with a club and Bidarva with ablow of the hand. * 
* * Hundreds of warriors from Kanuj, hundred 
from Sourastra, hundreds of the Rarias, hundreds € 
the Barendras, hundreds of the Soukshma Bungajas 
hundreds from Maharastras, some from Guzrat, anc 
hundreds from Kalinga, (rushed forward to the batt]: 
to defend the person of the Raja, and poured dow: 
a shower of arrows, but Bhrigu cleared it away as thr 
rays of the rising sun dispel the morning mists.” . 
The Kayasthas and the Brahmans, who also like t. 

former adopted those views, reverted to Tantra. Bu 
the Brahmans in order to maintain their superiorits 
over the Kayasthas retained the Vaidie Sandhya and 
Gaitri in addition to the Tantric Sandya and Gaitri, 
while the Kayasthas, who had been strict followers of 
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nkeracharjya’s Advayatic faith, held the Tantra as the 
chief and the only means of salvation in the Kaliyuga as 
being Niskama Dharma and rejected the Vaidic San. 
dhya and Gaitri which being Sakama could not meet 
with the approbation of the Kayasthas. Some idea of 


this state of things may be fairly gleaned from the two 
most significant verses cited below :— 


বেদশাস্ত্রপুরাণানি সামান্যগণিকা ইব। 
যা পুনঃ area fawn গুপ্ত-কুল বধৃররিব ॥ 


Inayan Sankalini Tantra. 


“The Vedas and the Purans are like common 
prostitutes, while Sumbhabi Vidya (Tantras) are like 
shaste wives.” 


কলাবন্যোদ্িতৈ atts নিদ্ধিমিচ্ছতি যো নরঃ। 


Bas জাহ্বীতীরে কুপং খনতি wifes ॥ 
Nirthan Yantra, 


“In the Kali Yuga, a man who seeks his way to 
salvation from the Vedas, is like one who being thirsty, 
digs a well on the banks of the Ganges.” 

Hence Mr. Risley will see that at one time the 
Vaidics and Tantries were at loggerheads with each 
other, the Zantvies vilifying the Vaidies and the Vaidics 
abusing the Tantrics. But in Bengal, soon after the reli- 
gious revolutions created by Budha and Sankeracharjya 
had subsided, a reconciliation was effected between the 
two contending parties by adopting a mixed kind of 
religion called Vedapurantantrica. 

Now after giving here a true picture of the differ- 
ent stages of religious evolution which the Brahmans 
and Kayasthas had embraced in past times, we shall 
now show that though a man by giving up the Sabitri 
may become Dwija Bratya he does not necessarily 
become a Sudra, ‘The Bratyas are said to occupy only 
a slightly lower position in society than those who have 


DB 
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received the Upanayana Sanskar. The two great auth 

rities, viz, Manu and Yajnabalka do not call the 
Bratya Dwijas, Sudras; vide the following from 
Manu:— . 


সাবিত্রী পতিতা ব্রাত্যা ভবস্ত্যার্য্যবিগছিতা 1: 


“He who has become Bratya by giving up Saditri 
enjoys less respect in Aryan Somaj than one who is 
initiated in the Sabitri.” 


অজ্ঞাত্বা চৈ গায়ত্রী ব্রাহ্মণ্যা দেব হীয়তে। 


অপবাদেন সংযুক্তো ভবেৎ শ্রুতি নিদর্শনম্‌ ॥ 
Vajnabalka. 

“He who is ignorant of the Gaztri, loses his 
position asa Brahman and is condemned in Society 
according to the principles of Sruti.” 

এতযাদ্ধবিনব্যুক্তঃ কালেচ ক্রিরয়! স্বয়া। 
বিপ্রক্ষাত্রবিড়েতানি গরণীযন্ত সাঁধুযু ॥ 
Bishnu Sanhita, 

‘Brahmans Kshatriyas, and Vaisyas, who do not 
use the Gaitri, lose esteem in good Society,” 

Thus Mr. Risley would see that a man by becom- 
ing a Bratya does not become a Sudra. ‘The Yadu 
Vansa for instance, to which Sri Krishna, regarded as 
an Avatar of Bishnu, belonged, were Bratyas and yet, 
they were not Sudras. They formed connections with 
other Ksahatriyas, who as well as the Brahmans ate 
food cooked by them. Such were the Bishti Vansi 
Kshatriyas. Bhisma the great hero of the Mahabharat 
was a Bratya aud what Hindu is there who can call 
him a Sudra? Bhisma is annually adored in Tarpan 
even by the Brahmans 

But the ceremonies of Sabitri and Upanayana 

\,. are observed only with reference to the Vedas. ‘The 
— 1১ Tantras dispense with, or at least, lay no stress on, the 
০ necessity of being initiated in the Sabitri and of beine. 
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invested with the sacred thread. The Yantras have 
Gaitries of the different gods and goddesses or the re- 
presentations of Sakti, and the using of one of them as 
segards the particular goddess to whom it relates, is 
quite sufficient according to Tunira for spiritual pur- 
poses. This accounts for the fact that the Kayasthas 
of Bengal have not thought it worth their while to 
observe the Sabitri and Upanayana. Preferring Tun- 


tra to Veda, therefore the Kayasthas who are ini-. 


tiated according to the former do no admit of even 
being Bratya as they have been practising all the rites 
of true and perfect Dwijas, though they do not perform 
the priestly duties of the Brahmans. The Kayasthas 
were not only Lekhaks, but soldiers of high repute. 
The daring deeds of Raja Pratap Aditya of Jessore, 
Manik Chand and Mohan Lal, the two well-known 
generals of Sirajud-Dowla, Chand Roy and Kadar Roy, 
the two celebrated RAjds or Bhuiyds of East Bengal, 
and of Ranobhim Deva Roy of Sanardaul, who served 
as a general under the Bhuiyas, have been preserved 
on the pages of history. Pratap Aditya is known to 
have signally defeated Raji Man Singh, general of the 
Emperor Jahangir in several well-pitched battles be- 
fore he fell a victim of Kachu Ray’s treachery. In 
the recent times whenever fights have taken place 
between Zemindars, it is the Kayasthus who have 
taken the lead and have rushed to the fight sword or 
spear in hand. It is needless here to multiply ins- 
tances. These things are of every day occurrence all 
over the country. 

The Kayasthas were distinguished for liberality ®pon 
which the Brahmans mostly depended for their liveli- 
nood. They made free and large gifts of land to the 
Brahmans under the name of Brahmattur, as well to the 

ople of their own race under the name of Ifahattran, 
iahattran-is a gift of land made to the Kshatriyas. 
still there are many Kulin Kayasthas in Bengal 
who possess and enjoy large Mahattrans which they 
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have held rent-free, from along time. This তাজা 


stance alone would speak of their high blood. This 
high character of the Kayasthas who are now 80 Tes 
markable for their liberality was described in the 


Shastras; Vide the following extract from Bhabisya 
Puran :— 


কারস্থোৎপত্তয়ো লোকে খ্যাতাশ্চৈব মহামুনে। 

ভূয় এব মহা প্রাজ্ঞ শ্রেগতুমিচ্ছামি তত্বতঃ | 

বৈষ্ণবা দানশীলাশ্চ পিত্যজ্ঞপরায়ণাঃ। 

নুধিয়ঃ সর্ধশাস্ত্রেযুকাব্যালঙ্কারবোধকাঃ ॥ 

পোষ্টীরে নিজবর্গণাৎ ব্রাহ্মণানাং বিশেষতঃ | 

তানহৎ শ্রেণতুমিচ্ছাঁমি কথয়ন্য মহামুনে y 
Bhabisya Puran, Dattatraya Sonbad, 


Bhisma says “O great Muni, Lagain desire to heat 
of the origin of the Kayasthas, a fact which is so famous 
in the world. They are pious, charitable and regular in 
the performance of Pritiyajnaya. They are intelligent 


এ and wellversed in Kabya ( Poetic Literature) and Rhetorio, 


They are supporters of their own race, more especially of 


the Brahmans. O great Sage, I wish to hear of them, 


describe them to me.’?) 

The number of Kayastha Réjahs, Zemindars, Taluk- 
dars, Jotedars &c., is still much greater than that of 
the other castes. The Kayasthas have distinguished 
themselves at the Bar as well as on the Bench. Mr, 
Risley has been very reluctant to mention these glaring 
facts, though in the case of Ambustha Vaidyas he ha: 
taken much care to extol them for some solitary ins- 
tances of their greatness. In East Bengal there are 
two Ambustha Rajahs, one made by the Government 
and the other called so by courtesy. 


We would now give here a list of the Kayasthas . 
East Bengal for information :— 


I. Brahma Keshatriyas, Brahma Kayasthas ০ 
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Arya Kayasthas, consisting of the Bungajas, Dakshin- 
rarias, Uttarararias and Barendras, who are all descen- 
dants of Chitragupta. 

II. Karan Kayasthas; sometimes called Sristé 
Karans sprung from a Veisya father and Sudra mother, 
They are to be found in Orissa, and in parts of Midna- 


r. 
ITI. he Dangors who have recently begun to 
style themselves as Kayasthas. 


Besides these, there are here and there in Bengal - 


some isolated families of the real Kayastha Caste, who 
are called Maughia and Pirali, They are fallen or 
outcasted Kayasthas and form communities of their 
own. It is not that they entered into matrimonial 
connections with Maugs or permitted them to find their 
way into their community, but in former days, when 
the depredations of the Maugs from Arracan and other 
ae were frequent, the villages overrun by them 

gan since then to bear the stain of Maughia. As 


regards the Piralis, the tradition runs that those who - 


complied with the immoral demands of Mahamed Pirali, 
a very powerful and licentious general of one of the 
Emperors of Delhi, who from time to time visited 
Bengal, became Piralis. Some of the other Castes in 
Bengal also bear those stains. It is for this reason, 
as we learn from the family traditions of many, that 
their forefathers had to fly from the villages through 
which the Maugs were about to pass and to settle 
themselves in the sequestered and swampy villages 
which were inaccessible to the Muugs. No Piralis 
are to be found in East Bengal, as perhaps, that general 
did not go so far as that part of Bengal. 

Some of the Kayasthas have been the spiritual 
guides even of the Brahmans, They initiated the peo- 
ple according to Tuntras and in the Baishnava religion 
after it had prevailed through the preaching of the 
great Chaitanya Deva. That the Kshatriyas were also 
Purohits has been already shewn from the Amorkosh. 


om 
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Vide another extract from the same, showing clearly 
that they were Tantrics :— 


রাজন্যকঞ্চ হৃপতো ক্ষত্রিয়াণাৎ গণেক্রমাৎ | 
* * * * * 


তান্ত্িকো জ্ঞাতসিদ্ধান্তঃ নত্রীগৃহপতিঃ-সমৌ | 
লিপিকারোইক্ষরচনোইক্ষরচুঞ্চশ্চ লেখকঃ ॥ 


We beg to mention here some instances which will 
show that the Kayasthas are still practising as heredi- 
tary spiritual guides :— 

(1) Binode Behary Deva of Samerah in Chandra- 
pratap, Police Station, Sabar, District Dacca. 

(2) Radha Raman Deva, inhabitant of Dacca, 
Sadar Station, Perganah Amoligola. 

(3) Bira Chandra Deva of Hanjamapur, District 
Faridpur. 

(4) The Devas of Jatrabati, District Faridpur. 
The Devas bear the title of Adhikary. 

(6) Monmohan Goswami of the Ghosh 70%8%, 
inhabitant of Sanorah, Post Office Rowal, District 
Dacca, The ancestor of this family, Bishnu Das Ghosh, 
was a learned Pundit and famous poet, known under 
the name of Kabindra. He was the contemporary of 
Chaitanya and according to his rules, became a Mahunta 
and Acharjya. His descendants are the Goswamis and 
Mohuntas of Sanora. Kayasthas and both Barendra and 
Rari Brahmans are their disciples. 

(6) The great Ramananda Basu called Goswami 
and Mohunta, lived at Kulingram, Police Station Bani- 
hati Gangooriah, District Burdwan. Brahmans and 
other castes were his disciples. It is said that the Car 
of Jagannath does not move until the Goswami’s rope 
(Doori) reaches Puri. 

10 East Bengal, all the castes next to the Kayas- 
thas used to take food (boiled rice) cooked by them. 

The Bangaja Kayasthas have five great Sumajes, 


fst a: 


amely (1) Bakala Chandra Dvipa, (2) Bikrampore, 

৭) Fateabad, (4) Major and Minor Bajus (5) Jessore 
including the Taki Somaj.) \fhe rules which have 

yeen laid down by Maharaja Bullal for the guidance of 
the Kulins and Mouliks of these Somajes are the fol- 
owing :— og 

(1) (The Kul of the Bungaja kulin Kayasthas lies ৮৮ 
n the daughter. Marriages should be contracted 
mong Kayasthas of the same Parjaya or gradation. 

(2) The daughter should not be given away in 
narriage very close to or at a great distance from her 
rome; to a person who is involved in debts, who is 
vicked who bears a bad moral character, who is 
literate, or who is sickly, or suffering from a disorder. 

(3) Adan, \acceptance), Pradan (gift) Kusatayaga 
and promise made to marry the daughter by pronoun- 
ing Sashti Bachana and in the presence of the 
thattak,) are the four ways in which a betrothal is to 
ve made valid. 

(4) Gift and acceptance should take place among 
versons of the same gradation. 

(5) In the absence of a daughter, betrothal must 
be maintained by Kusatayaga or mutual promises of 
she parties. 

(6) He who takes or gives a daughter from or to 
1 Kulin according to Parjaya or gradation, is regarded. 
as a Kuladipaka or light of the Kulin. 

(7) He who takes a Randa girl 5.6. a girl having 
10 brother born) and gives a daughter to a bridegroom 
who is the adopted son of a person, loses his Awl. 

(8) He who contracts a marriage with a Dangor 
becomes bereft of his kul, and places himself on the 
ame level with him. In such cases, the family doing | 
o, is regarded as outcaste and fallen. 

(9) If a Kulin forms matrimonial connections 
with a Kayastha of the Achala Division, his kul is lost. 
3uch a Kulin therefore, will be devoid of importance, 
and will get into a Mahabhava (state of stupor). 


« 
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His “ul (high pedigree) will be lost to an extent the 
it will defy description. f 

(10) Should a Kulin live in an infamous place, 
he would be deprived of his ku, but should his family 
go on forming connections with Kuline, it would be 
regarded as Kulaja. 

(11) A Kulin Raja who leaves his own place, and 
lives in an infamous place becomes a Kulaja which rank 
he will be able to maintain, if he continues taking fooc 
cooked by himself. 

(12) A Kulinby marrying his daughter to the 
adopted son of a person, will turn a Mahapdtra, anc 
will vitiate his Au to such a degree that a thousanc 
connections with Kulins will not make it better. 

(18) The Kulin who continuously forms connec: 
tions with Kulins and who by considering the propriety 
and impropriety of gift and acceptance, becomes fre 
from all blemishes, will raise his family to the rank 
of a Gangasratakul, or the purest and highest hud. 

(14) When the son and daughter of a Kulin are 
deprived of the Parjaya, they fall into the state ০: 
Upa, Kshama and Apakarma. 

(15) ‘The resting place of a Kulin lies in a Bang- 
shaja, a Madhalya and a Mahapatra, (It weans that 
a Kulin may contract a marriage with a Bangshaja, a 
Madhalya or a Mahapatra without losing his kul. 

(16) Although a Kulin may marry in the above 
families, he must within three generations form connec- 
tions with a Kulin, otherwise his kul will be jeopar- 
dised. ‘ 

(17) The Kulins from their connections with 
Kulins, receive in order the positions of Atma, Uchata, 
Graha and Kart. : 

(18) When a Kulin contracts a marriage with 
a Kulaja (one who has lost his 7%% by violating the 
rules of Kulinism), he gets into the position of Upa 
bhaba and this act of his is called Upakarma. 

(19) From connections with a Hadhalya a Kulin 
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scends to the posttion of Kshamabhaba and with Ma- 
56708 of Apabhaba. নর 
2 (20) If a Kulin forms a connection with a Kulin 
uperior to him, he places himself in the position of 
tatbhaba, and this act is known as Satkria or good act. 

(21) By marriages with Kulins, the Kulajas, 
Yadhalyas and Mahapatras elevate themselves to the 
ank of Satbhaba and they are called Sathrias. 

(22) If a Kulin impelled by lust of lucre, con- 
inues through three generations, forming connections 
ith the Mowliks only, he loses his kui, and thereby 
egrades himself to the position of an <Achala, (the 
yurth sub-division of the Bungaja Kayasthas. And 
gain, if a Kulin connects himself by marriage with 
his Achala Kulin, he will, in consideration of the na- 
are of his act, lower himself to the position of Apa- 
haba or Atyapabhaba. 

(23) If through three generations, they become 
ie grandsons, on daughter’s side, of Mouliks, their 
uls are lost and stained. 

(24) The Bangaja Kayasthas inhabiting the area 
ounded on the east by the Brahmaputra, on the north 
y the Ichhamati, on the west by the Madhumati and 
n the south by the Bay of Bengal, have become the 
est by their acts. Beside these, the Kayasthas of all 
ther places are to be regarded as of an inferior class. 

(25) To live in any place beyond this area, is 
srogatory to a Kulin. Besides, Salimabad, Fateabad, 
horaghat (Rungpore), the two Bajus, Telihati, Chatur- 
88108], Chandic, and Bejgram &0.১ are also unworthy 
f the habitation of a Kalin. Under the rules, a Kulin 
aust reject those places, for by living therein, he will 
e deprived of his 7. : 

(26) If a Kulin loses his kul by inhabiting any 
f those places, it is proper for him to form connections 
ith Kuline, who observe the rituals of Kshatriyas, and 
‘he thus goes on for several generations, he will be 
snsidered a Kulaja. 


E 
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(27) The part of Bengal which the Pandav 
avoided as being quite unworthy of their visit, duri. 
the period of their exile, is the Paundavaburjita Dex 
In this part of the country no distinction of hud. 
and bad manners (Mlechachara) prevailed. Th 
people of this part are called Bangals. It was therefor: 
that Ballal Sen excluded them from the rules regarding 
Kulins and Mouliks. 

(28) The Bangaja Kayasthas shall be outcaster 
if they contract marriages with people inhabiting th 
Pandavaburjita Desa. 

(29) Of the Bangaja Kayastha community, Chan 
dradvipa is the head, Jessore the arms, Bikrampore, th 
thighs, Fateabad, the feet, the two Bajus, and the othe 
places, represent the lower parts, In this way thi 
Bangaja Kayasthas are sub-divided. ; 

[Dirubananda Misra’s Kayastha Karika, Kula 
bidhi. Pages 49-53. 

In Mr. Risley’s articles on the Vaidyas, we ar 
startled to meet with such a expression as “rising an: 
falling is the Vaidya’s lot &.” Itis new tous. Th 


saying which is current is “উঠা পড়া বজের কুল” (09101 


and falling is Banga’s Kul. Every one knows that thi: 
rule applies to the Bangaja Kayasthas only and not tc 
any other caste. In order to explain the meaning o. 
this rule, we beg to inform him first that the Bangajc 
Kayasthas and Dakshin Raria Kayasthas, though des 
cended from the same ancestors that first came to Ben 
gal, have in respect of their social rules, formed tw: 
different communities. Among the Dakshin Rarias, th. 
first son of a Kulin must first marry the daughte: 
of a Kulin of equal Parjaya or gradation. If he fail: 
to do so, the family loses its hud, and is thrown out 0 
the circle of the Kulins. The rank of the family i 


. irretrievably lost. On the contrary, the first daughte 


at least, of a Bangaja Kayastha Kulin must be mar 
ried toa Kalin of equal Purjaya. Uf he fails to do sc 
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ae Kulin is lowered a little in the estimation of the 
ociety. But he regains his former position. by unin- 
errupted connections with the Kulins only. Hence the 
aying “yvising and fallingis Banga’s kul.’ The word 
Banga here signifies Bangaja Kayasthas. In fixing the 
boundary between Rara and Banga, in reference to the 
Kayasthas living therein, it is commonly said, “7227৫ 
and Banga are the two places divided by the Ganga.” 
The above saying has been, perhaps, lately borrowed 
by the Vaidyas, and adopted by them to suit their own 
purposes. 16 is a very old saying, and it has never 
been applied to the Vaidyas until now, when we meet 
with it in Mr. Risley’s book. 

There now remains one most important point 
which we cannot leave here untouched. It is the 
9000 of mourning. The general rule that obtains with 
reference to it is :— 


গুদ্ধো বিপ্রোদশাহেন ছাদশাহেন ভূমিপঃ | 
বৈশ্যঃ পঞ্চদশাহেন শুদ্রোমানেন শুধ্যতি 0” 


“The Brahmans become pure in ten days, Kshat- 
riyas in twelve days, Vaisyas in fifteen days and Sudras, 
in a month or thirty days.” 

In Bengal, Kayasthas observe thirty days as the 
period of mourning. Does it therefore show that 
chey are Sudras? In answer to this we say “no.” 
There are exceptions to the general rule quoted above. 
Che period of mourning, notwithstanding the above, 
varies according to the custom of a family or class, as 
well as according to the religious practices observed 
by it. Vide the fallowing extract from Brihannaradia 
Puran :— 


উপবীতঃ ত্রিয়স্চ দ্বাদশাহেন শুধ্যতি | 
মাসেনানুপবীতশ্চ ক্ষত্রিয়ঃ শুধ্যতি wa ॥ 
Brikannaradia Puran, Chapter II. Verse 1 (as 
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quoted by Nandakumar Bidyalanker in his Arja Kaya. 
tha Dipika.) 

«Phe Kshatriyas who have been invested witl 
the sacred thread should be pure in twelve days 
and those Kshatriyas who are without it, should be purt 
in thirty days.” 

In support of the above special rule, we quote the 
following from Mahabharat, Santiparba, Chapter I, 
Verses 1 and 2 :— 


ACSW BITS সুহৃদাং ACHAT পাগুনন্দন]2 | 
বিতুরোধতরাষ্টরশ্চ নর্ধাশ্চ ভরত স্ত্িয় 
তত্র তে সুমহাত্মানে। ন্যবলন্‌ পাগুনন্দনাঃ | 


শৌচং নিবর্ভয়িষ্যন্তো মালমাত্রং বহিঃপুরাৎ ॥ 

The Pandavas being at the time of the death of 
Bhishma, Anupabita i.e. without the sacred thread 
observed thirty days as the period of mourning. 

We also find that :— 


শিল্পিনঃ কারতো বৈদ্যা দাঁসীদানাশ্চ ভূত্যকাঃ | 
অগ্রিমান্‌ শ্রোত্রিয়ো রাজা সদ্যঃ শোঁচ। প্রকী্তরতাঃ 1 


Garur Puran Chapter 107, Verse 18. 

“The artists, Vaidyas, servants, maid-servants, fire 
worshiping Srotrias and Rajas should observe only onc 
day as the period of mourning.” 

The said Puran also lays down the rule that 
the Brahmabid Brahmans have only three days foi 
mourning. 

Among the Sribatsaba Kayasthas, there are three 
different periods of mourning observed according to the 
customs of the different families. Some have twelve, 
some sixteen, and some twenty seven days. Some of 
the Brahman families in the North-West Provinces 
have seven days only as the period of mourning. 

In Bengal the Chandals and Muchis have ten days 
only as the period of mourning. Hence the common 
syaing “Chardl, Baman, Muchi, Agaradina Suchi.” 
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It is needless here to give further instances. I+ ig 
ufficient for our purpose to say that the period of 
aourning varies according to customs that obtain 
mong particular families. If the Kayasthas adopt the 
Sabitrt and Patta according to the Vaidie rules, they 
vill be under the neeessity of observing twelve days 
mly as the period of mourning, as some are at present 
loing. 

If the period of mourning be taken as a criterion 
‘or ascertaining the Varna or caste, the Chandals and 
Yuchis who hold the lowest position in Hindu Society 
wnd whose very touch is profane, ought to be regard- 
xd as good Brahmans as those who are known to be 
such, / (০০৮ 

We append hereto some extracts expressive of the 
riews of some of the European writers with regard 
o the social position &e., of the Kayasthas of Bengal 
and elsewhere. 


Sherring's, Tribes and Castes. Page 303. 


“In point of education. intelligence and enter- 
prise, this caste (Kayasthas) occupies a high position. 
A large number of Government officials in Indian 
Courts of law and of Vukils or Barristers, belong to it; 
and in fact it supplies writers and accountants to all 
slasses of community, official and non-official. Thus it 
somes to pass that the influence and importance of the 
Kayasthas are felt in every direction, and are hardly 
equalled in proportion to their number by any other 
saste, not excepting even the Brahmans. As revenue 
officers, expounders of law, keepers of registers of pro- 
perty, and so forth, they are extensively employed ; 
indeed they regard such duties as theirs by special 
birth right, while other persons who may discharge 
them, are, in their estimation, interlopers. These views 
are rudely dealt with by the liberal Government of 
India, which shows no respect to persons or castes and 
selects for its servants the. best qualified individuals. 
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Nevertheless, they adhere to the notion inspite of ti 
difficulty of defending it.” 


Colebrooke’s Miscellaneous Essays Vol. IT. Page 189. 


“The distinction of (Kayastha) families is import. 
ant in regulating intermarriages. Geneology is mad 
a particular study, and the greatest attention is giver 
to regulate the alliance according to established rules 
The principal points to be observed are, not to marry 
within the prohibited degree, nor in a family knowr 
by its name to be of the same primitive stock, nor it 
one of inferior rank; nor even in an inferior branch o 
an equal one, for ~vithin some families gradations arc 
established.” ) ২ 


Campbell's Ethnology of India, Page 119. 


“In Bengal, the Kayasthas seem to rank next, 0 
nearly next to the Brahmans, and form an aristocrati: 
class. They have extensive proprietory right in the 
land and also, I believe, cultivate a good deal. Of the 
ministerial -places in the public offices, they have the 
larger share. In the educational institution and higher 
professions of Calcutta, they are, I believe, quite equal 
to the Brahmans, all qualities taken together ; though 
some detailed information of different classes, as showr 
by the educational tests, would'be interesting. Among 
the native Pleaders of the Tigh Court, most of the 
ablest men are either Brahmans or Kayasthas; perhaps 
the ablest of all at this moment (1866) is a Kayastha,” 


Census Report, 1865. 


“Kayastha. This class is known as the writer 
caste. They are the clerks and men of pen all over 
India, ‘They are a fine handsome race, with delicate 
intellectual features ; and some of the cleverest natives 
of India have sprung from their number. In lowei 
Bengal specially they are distinguished by the ra- 
pidity with which they acquire a wonderfully perfect 
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sowledge of the English language and of European 

erature.” রঃ 

“Perhaps no race in India has so eagerly respond- 
od to the attempts which have been made to civilize, 
in the European fashion, the natives of this country.” 

Hindu Tribes and Castes, Vol. III, Page 287. 

“The Kayasthas stand at least on an equality with 
she Brahmans. Indeed in some places, they have sur- 
aassed the latter.” . 

“The Kayasthas are nearly all educated and eul- 
sured men,’clerks and accountants by profession, and 
next to Brahmans, form the literary caste of India.” 


Abkari, October, 1892. W. 8S. Carne, 


——:0:-—— 
AMBUSTHUA VAIDYAS. 


At the outset, we undertake to point out certain 
sircumstances which, if impartially considered, are no 
doubt, calculated to throw some light upon the Vaidyas 
of Bengal and would change Mr. Risley’s views of them 
as given in his glossary. In comparision with the 
Brahmans and the Kayasthas, the number ofthe Vaidyas 
is extremly small. It is beyond all doubt that had they 
been an ancient tribe or race, as the Ambusthas of 
Manu, or of the Skanda Puran, which the Vaidyas now 
claim to be, and which, it appears he freely accepts, with: 
out much enquiry, their number would, as a matter of 
course have been as large as that of the Brahmans or 
Kayasthas and would have been found like the other 
two eastes all over India instead of being confined within 
a small area of the Province of Bengal Proper. We are 
very sorry that this striking fact has not attracted his 
notice. 1tis only very recently that we enquired of 
our very respectable North-Western friends as to 
whether such a race as the Vaidyas of Bengal are to 
be found in any part of the Up-country and we have 
veen told in reply that no race originating in the same 
vay as the Vaidyas, is to be found any where except 
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- some low castes at whose hands water is not taken i 
in any of the higher caste people. This very well corres 
ponds with the fact that formerly the Vaidyas werc 
looked down upon as a low class people. Though they 


were medical practitioners (চিকিৎসক) as they are now, and 


did much good to the society by ministering to suffer- 
ing hnmanity, their position was very low. They were 
not allowed to sit on the same bed with the patients 
of the higher castes. They used to take away the cloth 
worn by a patient when he bathed after cure. Vaidyas 
possess the surnames of some of the Moulik Kayasthas, 
such as Sen, Dhar, Kar, Dutt, Das, Gupta &. These 
patronimics are also found among some of the Dangors. 
History does not mention any instance of a Raja who 
had ever taken notice of them. During the reigns of 
the kings of the four Kayastha dynasties, namely Bhoje 
Pal, Soor and Sen, not a ward of Vaidya is to be founc 
either in History or in tradition. If the Vaidyas hac 
ever existed as a distinct race during the reign of Maha- 
raja Bullal Sen, the great regulator of the Hindu somaj 
af Bengal, he would have assigned them some place in 
the scale of society as he had not lost sight even of the 
Dangors and Navasaks. In both the Karikas of the 
Brahmans and the Kayasthas there is mention of the 
Brahmans, Kayasthas, Dangors and Navasaks, but 
no mention is made of the Vaidyas. How then 
has their race sprung up, or whence has it come 
from, is a question which it is very difficult to 
answer. In fact the origin of the Vaidyas lies quite 
in the dark. All that we can speak of them will be 
from surmises and conjectures. Thus having men- 
tioned the circumstances which exist with regard to 
the Vaidyas, we shall now sce what the Hindu Shastras 
say of the Ambusthas which they claim to be :— 
Vide Manu Chapter 9, Verses 66, 67 and 68. 


অয়ং দ্বিজৈছিবিদন্ভিঃ reach বিগহিতঃ | 
মনুষ)ানামপি প্রোক্তো। বেনে রাজ্য প্রশাসতি ॥ 


* 
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স মহীমখিলাং Vos রাজধিপ্রবরঃ পুরা ! ' 
বর্ণানাৎ ABA চক্রে কামোপহতচেতনঃ ॥ 
ততঃ প্রভৃতি যো মোহাৎ প্রমতীপতিকাৎস্ত্িয়ং ৷ 
নিযোজয়ত্যপত্যার্থং তং fades সাধবঃ 
Manu says that during the reign of Maharaja 
Bena, men influenced by brutal passions produced many 
shildren on the married and unmarried women belong- 
ng to the same and different races and these children 
were called Varna Sankar, an offspring by illicit con- 
rection of two different races. Those who produce 
tach Parna Sankars are hated in society ; and the ille- 
sitimate issues are looked upon as Apasadh or low- 
Jorn. 
Vide Chapter 10, Verse 8. 


বরাহ্মণাদৈশ্য কন্যায়ামন্বষ্ঠানীম জায়তে। 
নিষাদঃ শূদ্রকন্যায়াৎ যত পারশব উচ্যতে | 
Among such children as above “108৩ who were 
‘egotten by Brahmans from Vaisya women, are named 
00100301198. 
Vide Chapter 1, Verse 2. 
ভগবন্‌ AH বর্ণানাঁৎ যথ। বদনুপুর্বশঃ | 
অন্তরপ্রভবানাঞ্চ PH CATRALL ॥ 
5 Deign sovereign ruler to apprize us of the sacred 
1ws in their order as they must be followed by all the 


yur classes and by each of them in their several 
agrees together with the duties of every mixed class” 


Jones’ Translation of Manu. 
Kullaka Bhatta’s commentary on the above verse 
ms thus :— 
ব্রাহ্মণক্ষত্রিয়বৈশ্যশুদ্র।ঃ নর্কেচ তে বর্ণাশ্চেভি সর্ববর্ণাঃ তেষাং 
সবরগুভবানাঞ্চ aad জাতীনাঞ্চাপি অনুলোমপ্রতিলোমজাতীনাং 
SPAY গ্রভৃতীনাঁং coats বিজাতীয় মৈথুনসস্তবন্ধ্েন খবতুবগীয় 
F : 
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মম্পরকাৎ জাতাশ্চতরবৎ জাত্যত্তরস্বাৎ বর্শশবেনা teats পৃথ 


প্রশ্নঃ এতেনাদ্য TBAT সর্বোপকারকত্বৎ দর্শিতং | 

The purport of the above note is this :—- 

Manu was asked by the Rishis to relate the Dhar- 
ma or duties of the Brahmans, Kshatriyas, Vaisyas and 
Sudras, besides the Dharma of the Antaraprabhavas, 
4. e. of the mixed races born of Anuloma and Pratiloma 
connections, such as the Ambusthas, Karans &c., who 
sprung from illicit intercourse of two different Varnas 
Just like mules born of horses and donkeys &c. 

Usana Sanhita also mentions the origin of the Am- 
bustha :— 

/ বৈশ্যায়াং ধিধিনা বিপ্রাৎ জাতোহম্স্টউচ্যতে | 


HA জীবো। Seaway তথৈবাগ্রেয়ব্ত্তিকঃ ॥ 


ধ্বজি নী জীবিকা! বাপি চিকিৎনাশান্ত্রজীবকঃ। 

“By chance one begotten by a Brahman from € 
Vaisya woman is called Ambustha whose trade is that 
of a cultivator, fireworkmaker, bearer, or curer of 
disorders.” © | 

It is not out of place here to remark that interpre- 
tation of the word Bidhina (fafaa) has been given in 
the Jutimitra, a work written by a Vaidya and severely 
criticized by many Pundits &c. Jatimitra takes it tc 
mean “according to rules” (rules of mariage), but the 
word Bidhina which is the instrumental form of Bidhi 
signifies by chance and not according torules. For 
Priashchitta Bibeck explains Bidhina (বিধিনা) as 
Akashmat bibechodita (অকন্মাৎবিবেচো।দিতঃ) meaning by 
chance or by the ordination of God. This is quite ir 
harmony with Kullaka Bhutta’s commentary on thc 
second verse of the first chapter of Manu as give1 
above :— 

বিপ্রাননদ্বাবপিক্তোহি ক্ষত্রিয়ায়াৎ বিশঃক্রিয়াম্‌। 


অশ্বষ্ঠ-শুড্রাৎনিষাদোক্ঞাতঃ পারশবোহপিবা ॥ 
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“A child begotten by a Brahman froma Kshaktriya 
woman is called Murdhabasikta, on the wife of Vaisya, 
Ambustha, and from a Sudra woman, a WNishad or 
Parashaba. 

Vide Mitakshara on the above verse :— 


. . অতশ্চকুগুগোলককানীন সহোঢাদরীনাৎ সবশশবমুক্তং ভবতি । 
তেচ সবর্পেভ্যোইনুলোম প্রতিলোমেভ্যশ্চ বিদ্যমানা.....সবর্ণামুক্তা 


ইদানীমন্থুলোমানাহ ব্রাহ্মণাদৈশ্য কন্যকায়াং বিজ্নায়াস্বষ্ঠো৷ ভবতি... 
MG ooo AW eee MRM পুত্র। বেদিতব্যাঃ। 

“ Kunda (one born of a woman having her hus- 
band alive), Golaka (one born of a widow), Kanina (one 
born of a pregnant virgin’ Skahara ‘one born of a woman 
pregnant at the time of her marriage) all through the 
illicit intercourse with other men than their husbands) 
are said to be of similar class. Among them the only 
lifference is with regard to the Anuloma and Prati- 
loma, One begotten by a Brahman on @ Vaisya woman 
married by another man is called an Ambustha. 
Hence Ambustha is to be known as Anulomaja. 

The production of the mixed and impure castes 
was discouraged in ancient times, for they were thought 
to spoil the sanctity of the Aryan society. Vide the 
following extract from Bishnu Puran ;— 

ষ্টানাৎ শাননাদ্রাজ। শিষ্টানাং পরিপালনাৎ | 
প্রাপ্পোত্যভিমতান্‌ লোকান্‌ বর্ণন্করকো নৃপঃ ॥ 

50 Raja, unless the wicked were punished and the 
good were taken care of by the ruler of the country 
the people would become wayward and the result 
would be the production of the Vurnasankars. Vide 
another extract from Manu, chapter 7, verse 24, 


Rey সর্কেবর্ণাশ্চ ভিদ্যেরন্‌ সর্ঘসেতবঃ | 
সর্ধলোকপ্রকোপন্চ ভবেদ্দগুস্য বিভ্রমাৎ ॥ 


“All classes would become corrupt ; all barriers 
vuld be destroyed, there would be total confusion 
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among men, if punishments either were not inflicted o. 
were inflicted unduly.” J. 7. 24 
Vide Kullaka Bhatta’s commentary on the above 
» Verse 77 


ছুষ্যেযুরিতি | দণ্ডস্যানাচরনাৎ অনুচিতেন বা প্রবর্তনাৎ মর্কে 
ব্রান্মণাদিবর্ণা ইতরেতর স্ত্রীগমনেন নঙ্কীর্ষে/রন্‌ সর্ব শাস্ত্রীয় নিয়মাশ্চ- 
ভূর্বগফলা উৎসীদেবুঃ চৌর্ধ্যনাহবাদিনাচ পরদ্যাপকারাৎ সর্ক- 
লোক সংক্ষোভশ্চ GAS 1 


“54810901509 of punishment or infliction of inade- 
quate punishment causes all classes, Brahmans &c., to 
produce by illicit intercourse with one another’s wives, 
mixed classes and thereby destroys or removes all res- 
triction of Shastras, and prevents the attainment of the 
four great objects, viz:—Dharma Artha, Kama 816 
Moksha, makes the thieves bold, causes injury to others 
and creates dissatisfaction among all people.” 

The above quotations from Shastras testify to the 
fact that the Ambusthas are Varna Sankars, and there- 
fore they were held as low-born in society. 

That the Varna Sankars were a low race is also 
to be found in the Brahmabaiburtta Puran. Souti and 
Shanok getting tired of their discourse on Varna Sun- 
kar races, observed “O Dwijabars (addressing the 
audience) owing to the adulteration of different races 
numerous low castes have sprung up, who would .take 
the trouble of naming and enumerating them ?” The 
above is to be found in the following extracts from the 
said Puran :— 


Slats ABA জাতেন ATK নঙ্করাঃ। 
শুদ্রা বিশোস্ত করণোহন্বষ্ঠো। বৈশ্যাদ্ধিন্মনোঃ ॥ 
বর্ণ লঙ্কর দোষেণ বহবে! নীচজাতয়ঃ 


তানাৎ নামাণি সংখ্যাশ্চ কো বা Te RCT ছিজ ॥ 
Chapter 10, 
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‘We shall now show that the Ambusthas are not 
Vaidyas, The extract from Usana as given above, 
clearly speaks of the various pursuits of the Ambus- 
thas such as cultivation of land, the making of fire - 
works, and treatment of patients &. Manu also speaks 
of the Ambusthas as being Chikitshaks. ~ 


সুতানামস্বনারথ্যমন্বষ্টীনাং চিকিৎরিতমূ 
Chapter 10, Verse 87. 


*Sutas shall live by serving as Syces and Ambus- 
thas by the art of healing. Vide also the following 
from Parasara :— 


বৈশ্যায়াং ব্রান্মণাজ্জাতা স্ততোহম্বষ্ঠা শ্চিকিৎসকাঃ 
্রাহ্মণানাৎ চিকিৎ্ণার্থং fated মুনিপুঙবৈঃ ॥ 


“The Ambusthas begotten on Vaisya women by 
Brahmans, were ordained by the Munis as Chikitsaks 
for the treatment of the Brahmans.” 

Now, it is clear that there is no mention of the 
Ambusthas being Vaidyas in any Shastras. All the 
Shastras unanimously call them Chikitsaks. What 
then is the difference between a Vaidya and a Chikit- 
saka P In answer to this Shanha says "বেদাজ্জাতোহি 
বৈদ্যং ন্যাৎ 1৮ That Vaidya came out of the Vedas, 
Ayurveda has been compiled from the four Vedas, 
hence, the above sentence comes to mean that those who 
are well-versed in the Ayurveda and in all other Shas- 
tras were Vaidyas. 

Diatatta construes the word as meaning a Pandit 
“বৈদোন fagats” that those who were well-versed in all 
Shastras such as Veda, Smriti, logic &c. were Vaidyas, 

‘The following extract from Brahmabaiburtha Puran 
is also to the same effect :— 


আবুর্কেদস্য বিজ্ঞাতা চিকিৎস। তত্বকোবিদঃ | 
ধর্শিষ্শ্চ দয়ালশ্চ তেন বৈদ্যঃ গ্রাকীর্ভিতঃ ॥ 
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“He who knows the Ayurveda, and who is acquaint 
with the science of medicine, and is pious and kind, is 
called a Vaidya.” 

From the above quotations, it appears that the 
Vaidyas occupied the same position and rank as are now 
occupied by the medical professors. So that Vaidya is 
only a professional little, and is not expressive of any 
caste or race. 

The kulapanjika of the Ambustha Vaidyas, written 
at the instance of the Vaidyas, says :— 


তত ০ রুক্‌ প্রতিকারিত্বাদ ভিষজস্তে প্রকীর্ভিতাঃ। 


“He who cures a disorder is named a Bhisaka.” 

Now it is clear that Vaidyas and Chikitsaks or 
Bhisakas are not the same. ‘the former is of very 
much higher position than the latter. 

The position Bhisaka or Chikitsaks also appears 
clear from the Shastras. Should’a Brahman turn a Bhi- 
saka or Chikitsaka, any body touching him would have 
to purify himself by bathing with his clothes and all. 
This view is expressed in the following extract :— 


চিতিথ্ণচিতিকাষ্ঠঞ্চ যুপৎ চণ্ডালমেবচ। 
ব্রাহ্মণভিষকং স্পৃষ্ঠা সচেলঃ স্নানমাচরেৎ | 


“He who touches a burial ground, a piece of half 
burnt wood lying on it, a yup (a piece of wood used in 
shradha), a Chandal, and a Brahman Chikitshaka, must 
become pure by bathing.” 

Yajnyabalka says that rice cooked by a Chikit- 
shaka is not to be eaten :— . 


চিকিতৎবাতুরজুদ্ধ পুংস্চলীম্ত বিদ্বিষাম | 
* * * * 


SUTRAS ন ভোক্তব্যৎ নোম বিক্রয়িণস্তখ। ॥ 
“No food should be eaten which is cooked by on 
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"hose trade is to eure disorders by an angry person, 
xy a licentious person, by a spiteful person, and by a 
eller of Somarash (an intoxicating beverage).” 

Perhaps, it is for this reason that in East Bengal 
1ot a Navashak, not even a Chandal, eats rice cooked 
xy an Ambustha or a so-called Vaidya. 

Now Manu, Kullaka-Bhatta’s commentary on 
Manu, Brahmabaiburtha Puran, Yanjyabulka, Usana 
ve. all agree in saying that Ambusthas are a low-class 
veople, and are, therefore, not privileged to follow the 
‘itual of the Brahmans, Kshatriyas, or Vaisyas. To 
how this, we quote here ‘the following passage from 
Brihat Dharma Puran, Chapter 13. 


অস্মাভির্যানি শান্ত্রাণি gerfa aecaten | 
তানি gure দত্তানি a প্রমাদ্যেঃ কদাঁচন ॥ 
চিকিৎনাকুশলোভুত্বা কুশলী তিষ্ঠ gota | 
শুদ্রধন্্মান্‌ নমাশ্রিত্য বৈদিকাঁনি করিষ্যণি ॥ 
WCAHS যো৷ দততস্তভ্যমন্বষ্ঠ Bras | 

তেন মতো! নচৈবান্যৎ পুরাণাদি বদিষ্যনি 4 
আমুর্কেদাৎ পরৎ নান্যৎ yates বাচ্যমস্থতি | 


550 Best of Shankara, we grant you the right to study 
the Shastras that we have made, but we will never give 
them to the wayward. Be conversant with the art of 
curing disorders, and live happily in this world. Em- 
bracing Sudra Dharma, perform your ceremonies ac- 
cording to the Vedas. Be deeply versed in the Ayur- 
veda bestowed on you Ambusthas by the Brahmans, 
but never read Purans &. We give you the right of 
studying Ayurveda only and nothing else. 

The above extract shows clearly that before the 
\mbusthas were allowed to study the Ayurveda, they 

id had no Dharma or ritual to follow. Lest they 
ould encroach upon other shastras, such as Purans, 
ariti ৫০০৮ they were initiated in the Sudra Dharma, 
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and appointed to setve the Dwijas, 2. e. Brahmay 
Kshatriyas and Vaisysas :— 

é aoe the very same reason, Mitakshara has express 
ed that, 


অতশ্চ কুগুগোলককানীননহোট়াদীনামলবরণন্বমুক্তৎ | তেচ 
সবর্ণেভ্যোইন্বুলোমপ্রতিলোমভ্যশ্চ ভিদ্যমানাঃ সাধারণধর্টৈ 
রহিংসাদিভিরধিক্রিয়ন্তে | শুদ্রাণান্ত সধম্মাণঃ সর্কেইপধ্বংনজাঃ 
awl ইতি matty | অপধ্বংসজাঃ ব্যভিচার জাতাঃ শুদ্রধর্্ৈরপি 
দ্বিজগুশ্রাাদিভিরধিক্রিয়ন্তে |. ০০৮৮৮ এতে ১৯০১০ TRG 
অনুলোমজাঃ পুত্রাবেদিতব্যাঃ | 


“Kunda, Golaka, Kanina and Sabara are of simi- 
lar class. Among these, the difference is that of 
Anulomaja and Pratilomaja. They have in general 
adopted the Ahingsa Dharma. Bearing in mind that 
they are all Apadhangsajas, their ritual is equal to that 
of the Sudras. Apadhangsajas, who were issues of illicit 
intercourse, were by virtue of their following the ritual 
of the Sudras, appointed to serve the Dwijas.” 


Ifthe word অধিক্রিয়ভেে (adhikrianta) which means 
“have taken possession of,” ঠ.৪.১ have been admitted to 
the right of, be read along with the-passage quoted 
above, from Brihat Dharma Puran, chapter XIII, it 
will be understood that it was only when the Ambus- 
thas became Chikitsakas, that they were allowed to 
follow the ritual of the Sudras. Before that time they 
had no right to any particular form of ritual. Other- 
wise Mitakshara would never have had the necessity 


of using the word অধিক্রিয়ন্তে | 

Mitakshara says that the Anwlomajas in general 
followed the Ahingsa Dharma religion by doing injury 
to no living creature. From this it must not.be in- 
ferred that the Ambusthas, though not entitled to th: 
Arya Dharma, used to follow a higher kind of Dharm 
than that of the Sudras. For it is remarked in tb 
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entary on the 121 verse of Yajnabulka that all the 
3099 down to the Chandals are entitled to the ci 
Dharma. 


অহিংসা সত্যমন্তেয়ং শৌঘুমিক্দিয়;নিগ্রহঃ 1 


দানং দমে দয়াক্ষানিঃ সর্কেষাৎ ধর্মমাধনম্‌ ॥ 
Yajnabulka, verse 121, 


“ Ahingaa (innocence), Satya (truth), Astao, Shoucha 
‘purity of body and mind), Indrianigraha (control over 
7888101081১ Dana (alms-giving or charity), Dama (sub- 
luing passions) Daya (kindness to all:, Kehanti (for- 
yearance), are the virtues to be observed by all.” 

.Mitakshara on the above verse is as follows :-— 


হিংসা প্রাণিপীড়া san অকরণমহিংস1] | সত্যমপ্রাণি- 
Tetea যথার্ধবচনম্‌।  অত্তেয়মদত্বানুপাদানম্‌। শৌচং 
বাহ্যমাভ্যান্তরঞ্। বুদ্ধিকর্দেক্্িয়াণাংনিয়তবিষয়বৃত্তীতা ইন্ধিয় 
নিগ্রহঃ। যথাশক্তিপ্রাণিনামযোদকাদিদানেনার্ভিপরিহারোদানমূ। 
অন্তঃকরণসংযোমদমঃ | আলম্নরক্ষণংদয়া অপকারেইপি চিত্বপ্যাবি 
কারঃ wifes! এতে Atha পুরুযষাণাৎ ব্রাহ্ষণাদ্যচাগ্ডালাস্তং 
ধর্্মসাধনম্‌ | 


. “ Hingsa means giving pain to animals, and not 
doing it, is Ahingsa. Satya is truth, the telling of 
which does not wound the feelings of any body. Shoucha 
is the purity of the internal and external self. Indria- 
nigraha means withdrawing the mind and the senses 
from the world. Dana is supplying to all according to | 
one’s ability with food and drink, (i. e., water to drink. ) 
Dama is restraining the mind within the proper bounds. 
Kshanti is forbearance, that is the calmness of the 

iind ‘under mischiefs done by others. These are the 
irtues which are observable by all men from the Brah- 
an down to the Chandal.” 


G 
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The great Risi Parasar observes in the followi. 
passage that in the Satya, Treta,and Dwapar, ther 
were only four castes, but in Kaliyunga there hay 
sprung up thirty-six different sorts of Sudras, such a 
Ambusthas, Ganukas, Bhuttas Se. 


সত্য CHS) দ্বাপরেষু বর্ণচত্বার এবচ | 
ষটত্রিংশৎ জাততয়ঃ শুদ্রা কলিকালে কিলাভবন্‌ ॥ 


অন্বষ্ঠোগণকাশ্চৈব ভউকরণ এবচ | ইত্যাদি | 
Parasar, 

Here the caste of Ganuk (soothsayer) should no 
be confounded with the professional title Ganuka whict 
signifies a financial minister &c, The necessity of thi 
note is that we may not make a confusion of words 
which is observable here and there in Mr. Bisley’s 
Book. 

There is no doubt that, for the above reason, a 
appears from Parasar, Amarsingha has placed the 
Ambusthas in the class of Sudras in his wellknown 
dictionary compiled 2200 years ago. 


শুদ্রাশ্চাবরবর্ণাশ্চ কৃষলাশ্চজঘন্যজাঃ | 


আচগ্ডালাস্ত সংকীর্ণ অন্বষ্ঠকরণাদয়ঃ ॥ 
Amorkosh, Sudra 72174. 

‘* Abaravarnas, Brishalas, Ambusthas, Karans, ete, 
down to the Chandals, are low-born, and fall under the 
category of Sudras.” 

The above extract very clearly shews that the 
great lexicographer does not assign to the Ambusthas 
a higher position in society than that of the Sudras, 
In the past times, a particular regard was had to the 
distinction among castes, each of which was alloted a 
place as it fitly deserved in accordance with the manner 
in which it originated and the purity and impurity of 
its blood, and was bound by strict rules to maintai 
the same position and brought up to follow the saw 
pursuits as were peculiar to the caste. In fact, t! 
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ople of one class were not allowed to encroach upon 
3৪ rights of the other, much less of a higher one. 
In ancient times, all the low trades were entrusted 
10 the Varnasankars or mixed classes. Vide Manu, 
Zhapter X. Verse 46. 


যে দ্বিজানামপলদা যে চাঁপধ্বংবজাঃ স্বতাঃ 
তে নিন্দিতৈর্বর্তয়েয়ুদ্ধি জানামেব কর্্দভিঃ 


“Those sons of the twice-born, who are said to be 
egraded (i. e., Anulomajas and Pratilomajas), and who 
are considered as low-horn, shall subsist only by such 
employments as the twice-born despise.” 
In the next verse, Manu mentions the particular 
mployments to be followed by the different classes of 
he low-born ;— 


সুতানামশ্বারথ্যমন্বষ্ঠানাং চিকিৎসিতমূ। 


বৈদেহকানাৎ স্ত্ীকার্ষযং মাগধানাধ বণিকৃপথঃ 1 


8109 must live by managing horses and by 
lriving cars ; Ambusthas, by curing disorders, Vaidahas, 
vy waiting on women, Magadhas, by travelling with 
nerchandize,” and so on. 

This shews that “curing disorders” was despised 
১ the twice-born, and was, therefore, entrusted to 
116 low-born Amdusthas. We have already stated that 
‘he Ambusthas were enjoined to serve the three upper 
‘lasses by curing disorders and quoted a verse from 
?arasar to that effect. The Chikitshaks (Ambusthas, 
w the so-called Vaidyas of Bengal) formerly used to 
ake away, when cured, the clothes which their patients 
ised during illness. This custom which was generally 
srevalent in East Bengal, has now ceased as the Am- 

usthas have gradually bettered their circumstances. 

Now we shall enter upon the subject, namely, under 

‘at. circumstances, some of the Ambustha families. 
liled themselves of the opportunity of assuming the 
2 of Vaidya, Vaidya, as we have already stated, is 
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a professional designation. It does not denominat 

any race or caste. The Chandal kabirajes of Ramsidh 
in Backergunge and the barbar Kabirajes of Barti and 
Silashkhan in Bikrampur, therefore, style themselves as 
Vaidyas. The Kulapanjika, a work on the geneology 
of the Bengal Vaidya Ambusthas, states that one Am- 
bustha named Amritacharja had a wife called Shidhi- 
bidya, who was well acquainted with the science of 
medicine. This Shidhibidya taught that science to the 
thirteen families of the Ambusthas, such as Sen, Dass 
Gupta, Dutta, Deba, Kar, Dhar, Raj, Shome, Nundi, 
Kunda, Chandra, and Rakhit, who in course of time 
assumed the name of Vaidya, while the remaining 
families were without that name. Vide the followin; 
passage to the same effect from the above mentioner 
work :-— 


অস্বস্ঠেঘস্ব তাচার্য/ঃ খ্যাতোইভূদ্ভুবনভ্্রয়ে | 
নিদ্ধবিদ্যায়ায়াৎ কন্যাৎ a বৈদ্যস্য তু মানসীম,॥ 
উপযেমে মহৌজাশ্চ চিকিৎসকতয়! শ্রুতঃ। 
অথতস্য। বরেণৈব খাতা বৈদ্যা মহৌজনঃ a 
মেনোদাপশ্চ GSS দতোদেবঃ BUA! ধরঃ। 
রাজমোমৌচ নন্দিশ্চ কুগুশ্চন্্রশ্চ রক্ষিতঃ ॥ 

অন্য পদ্ধতয়োইপ্যেব« নস্তি বৈদ্যা নতে শ্রুতাঃ | 


The Ambusthas have in recent days begun to usc 
the word Vaidya as denominative of their race. 

We have already cited very many texts to show 
that the Ambusthas are held to be low-born ; that they 
are to follow the ritual of the Sudras; and that they 
are entitled to study Ayurveda only and cure diseases 
In the Skanda Puran we find a man named Amritachra 
ja who is said to be the progenitor of Ambustha 0856 
‘We also read the extraordinary manner in which 
was born. But the Shastras, strange to say, do 1 

make any distinction between this sect of Ambust 
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they are at all considered to form a. different class) 
id the other Ambusthas. They speak of Ambusthas 
1 general. We also meet with two words, namely, 
79 of a Vaisya, and daughter of a Vaisya. The first 
‘as certainly the married wife (widow or one having 
er husband alive, and the second apears to have been 
virgin.) The mother of Amritacharja, according to 
the said Puran, was the virgin daughter of a Vaisya. 
jut the strange story in the Puran has only concealed 
1e illegitimacy of his birth. For in truth, had his 
irth been otherwise than illegitimate, his descendants 
rould no doubt have been placed under a different 
1985, Had Amritacharja been a Brahman, his des- 
mdants, if legitimate, would have, according to the 
ales of marriage, been also Brahmans. He was either 
imself an Ambustha, or he begot Ambusthas on Vaisya 
vomen having their husbands alive, or being widows, 
vw on Vaisya - virgins. It, therefore, comes to this that 
Ambusthas whether begotten by Brahmans on the 
narried wives of Vaisyas, or on their maiden daughters, 
re all the same, and in the eye of the Shastras, low- 
১০0) 

The next point to be dealt with is the form of the 
‘itual the Ambusthas are to follow. We have already 
very clearly shown that they had no Dharma to observe 
yefore they were admitted to the right of studying the 
science and art of curing disorders, At the time they 
»biained that right, they were enjoined to observe the 
‘itual of the Sudras, and thus were they privileged to 
erve the three upper classes. Again in the story of 
Amritacharja, we do not see that he was allowed to 
‘ollow any Dharma. Hence it is clear beyond a doubt 
hat Ambusthas received a Dharma only at the time 
hat they obtained the privilege of studying Ayur- 
eda, and curing disorders. 

The Ambusthas or Bengal Vaidyas, (under which 

ne they are now known), had little regard in 
1 
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amelioration of their condition was mainly due to Ra 
Rajbullabh who entered service under the Deput 
Nawab of Dacca, and rose through several gradation 
of office to be his stewart. He was the only Ambusth: 
who is known to have occupied a high position 
and it was from this time that the Ambusthas came 
to notice. Many stories are told of his bad mora 
character and the manner in which he was able tc 
amass vast wealth and acquire an extensive zemindary 
It was on acvount of these that Seraj-ud-dowla con 
ceived so great a dislike of him and put him into con. 
finement. ‘This man while enjoying prosperity, trie¢ 
to improve the social statue of his Ambustha race 
invited Pundits, and induced the most venal of ther 
with valuable presents to grant an opinion conceding t 
the Ambusthas right to wear the sacred thread. It i. 
said that most of the Pundits‘declined to give their 
consent to 16 on the ground that it was quite in oppo- 
sition to the Shastras. ‘Those who could be bought off, 
assumed that since the Ambusthas were born of Vaisya 
mothers, they were entitled to adopt the ritual of their 
mothers on the false principle that the Varnasankars 
are justified to enjoy the privilege of their mothers. 
Rajbullabh thenceforward prevailed upon other Am- 
bustha families to follow his example. 

At a later stage of Ambustha progress, an Ambus- 
tha Sunmilini Sova was formed and there the Ambus- 
thas again bought the opinions of some Pundits with 
a large amount of money. We shall now discuss the 
merit of these opinions which cost the Ambusthas sc 
heavily. The opinion (Vyabastha) runs thus :— 


“বিসথপুরুষানুক্র মেনোপনয়নাদিক্কিয়ালোপক্নিত-_পাপক্ষয়কাঁম' 
SASS পাপক্ষয়ায় ব্রতাদ্যশক্তোৌ-_-শতকার্ধযাপনীদানরূপং প্রায় 
শ্চিত্তৎ যথাবিধি......কৃত্বা উপনয়নাহ্্য ভবতীতি ইত্যাদি: ‘ 


“The Ambusthas who have for many generati: 
hecome Bratyas owing to the abandonment of pro 
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ual, can be invested with the sacred-thread after th ey 
ave duly atoned for their sin with a Kahan of cowries, 

The first question which arises is this, Where is 

he evidence that the ancestors of the Ambusthas had 
ver worn the sacred thread? When did they cast it 
ff P No passage or text of the Shastras has been cited 
9 prove this fact. In truth, the Pundits could not 
ite such a text, as the Shastras are all against this 
‘orced Vyabastha of the Pundits who were charmed by 
ae magic of money. 

The second question is, to what Ambustha class 
does this Vyabastha relate ? Whether to the Ambustha 
Kayasthas who are Kayasthas and desendants of Chitra- 
vupta and called after the Ambustha country where 
vhey originally settled, or to the Anulomoja Ambus- 
thas, who call themselves Vaidyas in Bengal? It was 
fine trick of those Pundits to avoid this point alto- 

ether. A Vyabastha without a text from the Shastras 
9 support it, is worth nothing. Considering what the 
*hastras speak of the Ambustha and of the Sudra 
Yharma to which they were admitted, the above Vya- 
astha awarded to the Ambustha Vaidyas of Bengal is 
vithout_ any intrinsic value, and in consequence, the 
\mbusthas have no right to use it in their favour. If 
hey have taken the sacred thread on the strength of 
t, they have done something not warranted by the 
lindu Shastras. ; 5 

We shall next come to the opinion secured by 
‘ajbullabh, which is as follows :— 


“বিপ্রাস্থত্দীভিষিক্তোহি ক্ষত্রিয়ারাৎ বিশঃক্তিরাৎ HICSS 
্ৰায়াং দিষাদঃ পারশবোহপিবেতি যাজ্ঞবন্কাবচনান্ম্ধাভিযিক্াম্ঠ | 
বাদানাং যজ্ঞোপবীতাদি সংস্কাঁরঃ eines 1৮ 


“ Since Yajnabulka says Murdhabhisiktas, Ambus- 
s and Nishads received the investiture of the sacred 
vad, the Ambustha Vaidyas are entitled to it.”” 

This shows that the Pundits who cava thie mt. t. 
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were not well acquainted with the Shastras. In Yajs 
bulka there occurs the word গমুদ্ধা বর্সিক্ত” but in th 
above quoted opinion the word is “মুর্ধীভিষিক্ত 1” qatafas 
and মুদ্ধাভিষিক্ত mean two different things. The forme 
means a breed sprung from a Brahman father an 


Kshatriya mother, while the latter is only another nam 
of the Kshatryas. Vide Amorkosh Kshaktriya Burga - 


qaifefice: রাজন্যো বাহুজঃ ক্ষত্রিয়ো বিরাটঃ। 

Murdhabhishikta, Rajanea, Bahuja, Keshatriya 
Birat ave the different designations of the Kshatriyas. 

In the above opinion the Pundits have not cited 
any text in support of it that the Ambusthas, the 
Nishads, and the Murdhabishiktas had ever used or ha. 
the right to use, the sacred thread. In matters of 
Hindu Shastras, an opinion expressed without an autho 
rity in support of it, is worthless. The above opinio: 
is, therefore, worse than useless. 

The Pundit in giving the above opinion appear 
to base it on the following text of Sankha which the 
quoted :— 


তথাহ্যেতদ্বচনব্যাখ্যামিতাক্ষরায়াং। Ae facet ক্ষত্রিয়ায়া 
জাতঃ ক্ষত্রিয় এব ক্ষত্রিয়েণ বৈশ্যায়াৎ জাঁতে। নৈশ্য এব ইত্যাদিনাং 
স্মরণৎ তক্ক্ষত্রিয়াদিধর্্ম প্রাপ্ত্যর্থং ag ক্ষত্রিয়াদি জাত্যা ক্রান্তয়ে 
aos মুঙ্দাভিষিক্তাদীনাৎ ক্ষততিয়াদেরূপনয়নদন্তা্জিনোপষীতিভি 
সংস্কারঃ কার্ধ; ইতি |” 


The above means that sons begotten by Brahmar 
on Kshatriya women, and by Kshatriyas on Vaisy 
women, became Kshatriya and Vaisya respectively 
that is to say they received Kshatriya and Vaisy 
Dharmas, but they were not admitted to the Kshatriy 
and Vaisya castes. - 

The lust for lucre led the Pundits to give a: 
torted version of the passage from Mitakshara. The - 
passage runs thus :— 
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* * * ইতি শহস্মরণং তৎ ক্ষত্রিয়াদিধর্প্াগ্যর্ঘম। নপুনঃ 
ফ্রাবপিক্তাদি জাতি নিরাকরণার্থং ক্ষত্রিয়াদ্দি জাতি ener বা। 
নতশ্চ মুদ্ধীবনিক্তাদীনাৎ ক্ষত্রয়াদিভিরূক্তিরেব দণ্ডাজিনোপবীতাদি 
ভরুপনয়নাদি ates প্রাপ্ডোপনয়নাৎ কামাচারাদি পুর্জব্েদি- 
গব্যৎ | 


In order to make the meaning of the above 
juotation clear, it is necessary to give here a brief sum- 
mary of the rules of marriage as stated in Manu and 
ther Shastras. Marriages were contracted in the same 
easte as well as between different castes. The former 
ind of marriage was called Savarna, and the latter, 
Asavarna marriage. A man must first marry a girl of 
uis own caste, and this wife is called his Dharmapatni, 
and then if he wished to take more wives, he should 
ake one from the caste which is immediately below 
015 own. These wives were known as his Kamapatnis. 
‘o be more clear, a Brahman should first marry a 

3rahman girl, and then a Kshatriya girl, then a 
Taidya girl, and then a Sudra girl, and so on with the 
ither castes. 

The above extract means, “Shankha’s Vyabastha 
s for ascertaining their Dharma or the particular ritual 
hey are to follow, that is to say the offsprings of Brah- 
nans by their Kshatriya wives, are to be admitted to 
he right of observing the ritual of the Kshatriyas, and 
hose of the Kshatriyas by their Vaishya wives, to that 

f the Vaishyas, and so on, and not for ascertaining their 

astes. It is therefore clear that Murdhabashiktas and 

thers would be invested with danda, ajina, and Upabit 

1 a different form, that is according to Kamachar 

xm, which signifies putting on a thread without the 

‘tformance of Vedic ceremonies necessary on the 
asion. : 

The Pundits who have given the opinion, have also 

> to the length of saying that Ambusthas mentioned 


H 
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in Manu are different from those mentioned in Yaji 
bulka :— 


aap মৃদ্ধীভিষিক্তাদী নামিত্যাদি ves পারশবস্য | 
SSS সংস্কার প্রাপ্তীতশ্বৈব নিষেধ মহামনুঃ ॥ 


This verdict of the Pundits rests on no soli 
foundation. First, there is no evidence whatever, no 
have the Pundits been able to produce any, of th 
difference subsisting between the two alleged classes o 
Ambusthas. Secondly, if, for argument’s sake, it i 
admitted that such a difference exists, how can the Pun 
dits ‘show that the Ambustha settlers in Bengal came 
from Mithila and belonged to a section of Yajnabulk 
Ambusthas P 

The doctrines of Yajnabulka were specially meant 
for Mithila. Vide the following passage :— 


মিখিলাশ্ছিঃ স যোগীন্দ্রঃ ক্ষণৎ ধ্যাত্বাহব্রবীন্থুনীন্‌। 


যন্মিৰ্‌ দেশে ats রুষ্মন্মিন্‌ ধর্্মাক্িবোধত ॥ 
VYajnabulka Sanhita. 

“The great sage of Mithila, after contemplatin: 
for a short time, said to the Munies that he would tel 
them the Dhurma of the country in which the blac! 
antelopes graze.” 

Vide also Mitakshara’s commentary on the same :— 


যস্মিন্‌ দেশে স্বগঃ Feeley ধর্্মান্িবোধত | Serta yt 
যন্মিন্‌ দেশে লচ্ছন্দং বিহরতি তম্মিন্‌ বক্ষমাণা লক্ষণা oh] অনুষ্ঠেয় 


মান্যত্রেত্যভিপ্রায়ঃ | 

“Yajnabulka speaks of the Dharma of the countr 
where the black antelopes graze in ease and comfort, an: 
not of any other country.” 

Moreover, it has been often held by the High Cour 
that the tevta af Vainahnlka ara far Mithila an’ 
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In support of the opinion the Pundits who sub- 
eribed_ to it, ought to have shown that the ancestor of 
the Yajnabulka Ambusthas received the Sabitri and the 
sacred thread; that those Ambusthas originally settled 
in Mithila, and that the Ambusthas referred to in their 
»pinion belonged to that class of the Ambusthay 
who for some reason or other, emigrated to Bengal. As 
the Pundits have given no evidence to prove any of the 
above points, their opinion has not even the value of 
a straw. 

In order to ascertain the true position which the 
Ambusthas formerly occupied in society, we will cite 
here the different rules of marriage as given by Manu 
and thus find out the real source of their birth which 
is the true criterion to judge of their position in 
society, 


নবর্ণাগ্রে ছ্বিজাতীনাং প্রাশস্তাদার Safa । 
SASS প্ররত্তানামিমাঃ সাঃ ক্রমশোবরাঃ ॥ 
twa St শুন্রস্য বা চ ন্বা চ বিশঃস্থতে | 


তেচ স্বাচৈব রাজ্ঃস্থ্যঃ তাশ্চ স্বাচাগ্রজন্মনঃ ॥ 
Chapter III. Verses 12 § 13, 

“For the first marriage of the twice-born classes, 
a woman of the same class is recomended; but for - 
such as are impelled by inclination to marry more than 
one, women in the direct order of the classes are to be 
preferred. A Sudra woman only must be the wife of a 
Sudra ; a Sudra woman and a Vaishya woman may be 
married by a Vaishya; these two and a Kshatriya, 
by a Kshatriya, those three and a Brahmani, by a 
Brahman.” 


ত্রাহ্ষণক্ষত্রিয়বিশাৎ শুদ্রানাঞ্চ পরি গ্রহে | 
স্বজাঁতিঃ ma Sri স্বজাতিশ্চ পতিঃস্তিয়াঃ ॥ 
Narad’s Sanhita, 
“It is desirable that Brahmans, Kshatriyas, Faisyas 
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and Sudras should take their wives from their ow 
classes; and the women also should select their hus 
bands out of the classes to which they belong.” 


ভাধ্যা স্বজাত্যাঃ সর্কেষাঁৎ ahs প্রথম কল্পিতঃ 1 
Yama, 
Tt is the duty of all to marry first in their ow 
classes.” 


সবর্ণা যল্য যা ভার্য্যা HANG Al WS | 


অসবর্ণাচ যা VIAN কামপত্ীতু না We | 
Mutsa Sukta, 31 Patal, 

“A wife of a person of his own class is called e 
Dharmapatni, and that of a different class a Kama- 
patni,” 

A wife taken from a Sudra class is known as Pari- 
britti. Manu has made a distinction between the 
issues of a man by his Dhkarmapatni and those by hi 
Kamapatni. 


সর্ধবর্ণেষু তুল্যাস্থু পত্জীঘক্ষত যোনিষু। 


আনুলোম্যেন AZT জাত্যা CWA এবতে ॥ 
Manu Chapter X, Verse 5, 

“In all classes they and they only, who are born 
in a direct order, of wives equal in class and virgins 
at the time of marriage, are to be considered as the 
same in class with their fathers.’—W. J. T. 

In order to ascertain and fix the classes of those 
born of Kamapatni, Manu has enacted as follows :— 


স্ত্রীঘনন্তর জাতাষু দ্বিজৈরুৎপাদিতান্‌ সুতান। 
APCS তানাহুমাতৃদোষ বিগহিতান্‌ ॥ 
Manu Chapter X, Verse 6. 


* Sons begotten by twice-born, on women of t 
class immediately below them, wise legislators ০ 
similar. not the same in elass with their parents becai 


, { 6 ] 

ey are degraded to a midle-rank between both by the 

১৮655 of their mothers.” —W. J. T. . 
Vide Kullaka Bhatta’s commentary on the above :— 


আদুবোম্যেনাব্যবহিত aeiwag ভাধ্যান্থ দ্বিজাতিভিরুৎ- 
পাদিতাঃ পুত্রাঃ | যথ। ব্রাঙ্ষণেণ ক্ষত্রিয়ায়াৎ ক্ষত্রিয়েণ বৈশ্যায়াঁৎ 
বৈশ্যেন শুদ্রায়াং তান মাতূহীঁন জাতীয়ত্ব দোষেণ গহিতানপি সদ্শান 
ag পিতৃ নজাতীয়ান্‌ মন্বাদয় আহুঃ। পিতৃসদৃশগ্রহণাৎ মাতৃজাতে- 


wear: পিতৃজাতি তো নিরুষ্টা cam) &০, 

The purport of the above is, that sons begotten by 
Brahmans on Kshatriya women, by Kshatriyas on 
Vaishya women, and by Vaishyas on Sudra women, 
are to belong to the class of their fathers; they become 
twice-born, occupying a position inferior to that of 
their fathers, but superior to that of their mothers. 

Manu further enacts that :— 


পুত্রাযেহনস্তর BS HCAS) দ্বিজন্মনাং | 


তাননন্তর AIS মাতৃদেষাৎ্ প্রচক্ষতে | 
Chapter X, Verse 14. 

“Those sons of the twice-born who are begotten on 
women without an interval (Antara) between the classes 
mentioned in order, the wise call Antaras, giving them 
a distinct name from the lower degree of their mo- 
thers.’—W. J. 'T. 

Now it is quite clear from the above rules that 
sons begotten by Brahmans on Vaisya women can not 
occupy the same rank with their fathers, or with their 
mothers; they are not to be considered as Dwijas or 
twice-born, butas Ambuthas. Since according to Manu 


ব্রাহ্মণঃ ক্ষত্রিয়ো বৈশ্যস্ত্রয়োবর্ণা দ্বিজাতয়ঃ1 
চতুর্থ এক জাতিস্ত শুদ্রে। নাস্তিতু পঞ্চমঃ ॥ 
Chapter X, Verse 4, 


“Brahmans, Kshatriyas and Vaisyas form the 
ree twice-born races, the fourth is one class consisting 
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of Sudras; there is no fifth,” all other classes besid. 
the three twice-born, are placed in the same categor, 
with Sudras. The Ambusthas are, therefore, Sudras, 
for even, admitting for argument’s sake that their 
Vaishya mothers were the legally married wives of their 
Brahman fathers, they are still not entitled to any 
claim to a position similar to that of their fathers, nor 
of their mothers. 

Even Manu speaks of the Ambusthas as offsprings 
of illicit connection. Vide Chapter X, Verse 8, as fol- 
lows :— 


ব্রান্মণাদ্বৈশাকন্যায়ামন্বষ্ঠোনীম GATS | 


নিষাদঃ শদ্রকন্যায়াং যঃ পারশব Sows ॥ 
“From a Brahman on a wife of a Vaisya is born 
a son called Ambustha, on the wife of a Sudra, a Nisha- 
da, also called Parasoba,” 
With a view to make the above more clear let us 
cite here the expositions given hy Medhatiti and Kulla- 
ka Bhatta ;— 


একান্তরা ব্রাঙ্গণস্য বৈশ্যা TA জাতোহম্বঠঃ1 স্থতান্তরে YS 
কণ্টক ইত্যুক্তঃ। Bway We কন্যায়াৎ নিষাদঃ পাঁরশবশ্চ 
নিষাদ শব্দঃ প্রতিলোম জাতীয়েখপিবর্ততে | কন্যাগ্রহণৎ Wt 
ত্রোপলক্ষণার্থ মিতি ব্যাচক্ষতে বৈশ্যস্ত্িয়ামিত্যর্থঃ । এবৎ সর্কত্র 
দ্র্রব্যম্‌। 

Medhatttt. 

“From a Brahman on a Vaishya woman, leaving 
out the intervening class (Kshatriyas), was born a son 
called Ambustha. In other Smritis he is called a 
Bhrijjakoniaka; on a Sudra woman, leaving out the 
intervening classes, (Kshatriyas and Vaishyas) was born 
a Nishada, also called Parasoba. Nishada falls under 
the Pratilomja class. Here Kanya (কনা?) signifies 
wife, the wife of a Vaishya. It will mean so, whe 
ever the word Kenya occurs (in this Smriti.)” 
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1] কন্যাগহণাদত্র উচ়ায়া-মিত্যধ্যাহার্ধ featcwa বিগিঃস্বত ইতি 
ACH Bees 1 spa দৈশ্যকন্যায়াসূঢায়ামন্ষঠাখ্যো 
(SO1 শৃর্রকন্যায়ামুড়ায়াৎ নিষাদ উৎপদ্যতে a সংজ্ঞান্তরেণ 
THT শ্চোচ্যতে | 

Kulluka Bhutta. 


“The word Kanya (কনা?) must be understood as a 

cied woman, as Yajnabulka has accepted it in that 

e and thus made it clear. A son begotten by a 
Brahman on the wife of a Vaishya is known by the 
name of Ambustha; on the married wife of a Sudra, a 
Nishada, also called a Prasoba.” 


বিপ্রান্মদাবনিক্তোহি ক্ষত্রিয়ায়াং fame fate | 


seeds শুদ্রায়াৎ নিষাদো জাতঃ পারশবোহপিব! ॥ 
Yajnabulka Chapter I, Verse 91. 


“From a Brahman on a Kshatriya woman, was born 
a son called Murdhabisikta; on the wife of a Vaishya 
Ambustha ; on a Sudra woman, Nishada or Parasoba.? 

Though Manu has ruled that sons begotten by 
Brahmans on Kshatriya wives, by Kshatriyas on Vaishya 
wives, and by Vaishyas on Sudra wives, (all legally 
married by them), are to hold a position intermediate 
between their fathers and mothers, yet, in course of time, 
this law was a little modified by Shankha who laid 
down that the sons begotten in the above manner, were 
to be called Kshatriyas, Vaishyas, and Sudras res- 
pectively. 

Vide the following passage ;— 


ত্রান্মণেন ক্ষত্রিয়ায়ামুৎপাদিতঃ ক্ষত্রিয় এব safe | 
ক্ষত্রিয়েণ বৈশ্যায়ামু্পাদিতো বৈশ্য এব wats | 
বৈশ্যেন শুদ্রায়ামুৎপাদিতঃ শুদ্র এব ভবতি | 
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“Sons begotten by a Brahman on a Kshatr 
wife are Kshatriyas; by a Kshatriya on Vaishya w: 
are Vaishyas; and by a Vaishya on a Sudra wife, Sudrc 
But nowhere is a rule found that a son begotten by 
Brahman on his Vaishya wife would hold a positi 
between his father and mother, or belong to a cl 
similar to, or the same with that of his mother. 

From what we have shown above, it is evident 1 
the Ambusthas have not sprung from Vaishya wo 
legally married hy Brahmans, but from illicit con 
tions of the Brahman with the married wives of Vaish_ 
Hence in obedience to the general law of Manu quoted 
above, as regards the four main castes, they are placed 
in the class of Sudras, excluded from the observance of 
the ritual of any of the twice-born classes. They are 
allowed to follow only the Sudra Dharma and to be 
Chikitshakas by studying Aurveda. 

Now, the wearing of thread (Paita) does not im- 
prove the condition of a man. There are several sets 
of people called Varna Bipras, Jugis, and the priests 
of Parasar Dasses &c., and also the Ganakas, Nagna- 
charyas, Bhats, Agradanis, &., who wear the thread, 
but neither the Brahmans, Kayasthas, nor even the 
Nabashaks take water from their hands. They are not 
allowed to sit on the same bed with them or touch 
their Hookas containing water. Inthe Hindu society 
it is the original purity of blood that characterizes a 
caste, and not, as we have already remarked, the wealth 
or any other sort of worldly prosperity which many low 
castes may have had the good fortune to possess in the 
present days. 

Among the Ambustha Vaidyas, there are a few 
Zemindars and Talukdars. ‘The isolated instances of 
three or four Zemindars are all that is known to us. 
Among the Vaidya Zemindars there is now only on 
upon whom the title of Raja has been recently confer 
red by the Government. Besides this, there is anothe 
Ambustha family called Raja by way of courtesy. 
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Now-a-days we see that there is among thema 
olerably large number of pleaders, but a small number 
of judicial officers. It is, therefore, to be admitted 
that they have much improved their condition. In 
East Bengal, most of the Ambustha Vaidyas, having 
left off their hereditary profession of curing disorders, 
have taken to English Education, in which some of them 
have made good progress. . 

In Mr. Risley’s article on the Vaidyas, we find 
several social divisions of the Vaidyas, somewhat after 
the fashion of the Kayasthas. Moreover these divisions 
of the Vaidyas are said to have been made by Raja 
Bullal Sen. Before we undertake to test the truth of 
what Mr. Risley has said with reference to the divi- 
sions of the Vaidyas, we think it necessary first to 
sonsider whether ¢he Bullal who classified the Brahmans 
ind Kayasthas into Kulins, Bangsajas (Akhondals have- 
yeen the Adi Bangsajas since the time of Bullal) Srotri 
yas, Mauliks &c., performed the same office with regard 
50 the Vaidyas also. 

We read in Ain-Akbury Vol II, a work compiled 
ay the learned Abul Fazel, the Minister of the Emperor 
4kbar, under his orders, that four Kayastha dynasties 
of kings ruled over Bengal, with the names of the 
tings of each dynasty and the periods for which they 
3801 reigned, namely, Bhoj dynasty, Pal dynasty, Soor 
lynasty and Sen dynasty. A king of the last dynasty 
vho took up the social matters of the Brahmans and 
Xayasthas, is known under the name of Maharaja 
3ullal Sen. This is one Bullal that we know of, and 
snow none else of that name. 

This Bullal was a descendant of Raja Samanta Sen. 
We have in our possession an inscription taken from a 
opper plate found in Rajshahye, describing his virtues 

» It is as follows :— 


“তন্মিন্‌ সেনাম্ববায়ে প্রতিসুভট শতোৎদাদন ব্রন্মবাদী | 
aaa wham নামজ নিকুল শিরোনাম নামস্তসেলঃ । 
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উদ্দীয়ন্তে যদিয়াঃ স্থলছ্ুদধি জলোল্লোল শীতেধূ মেতোঃ। 
কচ্ছান্তেষ স্পরোভির্দশরথ তনয় স্পদ্ধয় যুদ্ধগাথ। 1°” 


“In the Sen family was born Samanta Sen; whe 
killed one hundred kings who opposed him, who was 9 
worshiper of Brahma and was the ornament of thc 
Brahma Kshatriyas. The angels sitting on the sea- 
bank sang of his martial glories, which exceeded that 
of Ram Chandra, son of Dasarat.” 

There are many other such inscriptions collecte¢ 
and published in a book called Sen Raj Bangsa by 
Babu Kailas Chandra Singha. 

The Sen dynasty to which Bullal Sen belonged, 
being Brahma Kshatriyas, Bullal Sen was also ৪ 
Brahma Kshatriya. The descendants of Bullal Ser. 
who for some reason or other left Bengal, are a’ 
present rulers in Suketamundi, a hilly part of Cash 
mere. We do not know if there was an Ambusth: 
Vaidya Bullal in some part of Bengal. But the Vai- 
dyas assert that there was a Bullal who reformed thei 
community and married a girl of the Dome caste. Then 
of course this Bullal can never be identical with the 
real Bullal wlio is described in Brahman and Kayasthe 
Karikas as pious and well versed in Shastras. It is saic 
_ of him that he once repaired to his spiritual guide’s 

house to pay respects to him, and found him saying 
his evening prayers. The spiritual guide seeing the 
Raja standing before him, made a sign requesting him 
to take his seat. It is strictly prohibited by Hindu 
Shastras that a person while making his Sundya or Puja 
must not speak, or make a sign to any body, stand up, 
or leave his seat until he finishes off, even if an em- 
peror comes to him at the time. he Raja quite dis- 
satisfied at this conduct of the Guru, refused to make 
him a Kulin. Moreover the Karikas hold him as 
perfect model of piety and virtue. Under these cj 


cumstances, it can never be supposed that this Bul. 
Werte) She i teint “Wee মানি ok Oe mes yas 
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Bengal. speak. as having been their social reformer, 
as much asa great difference of characters seems 
2 exist between them. It is true that a man who does 
not possess a quality himself cannot appreciate it in 
another. Bulla! made those Brahmans and Kayasthas 
Kulins whom he found endowed with the nine quali- 
ications and excluded those from that rank, whom he 
-ound wanting in them. For instance among the descen- 
dants of the five Kayasthas, he made only those Kulins 
vho could stand the test, but Dutta, (%e., the head 
১ the Dutta family that descended from Purushutama 
Dutta) failing in one (Benoy) was refused Kulinism and 
alaced in the Madhalya rank. From this it is clear 
mough that unless Bullal had himself been Possessed 
f those qualifications, he could never have tested their 
-xistence in others. Cannot it therefore, be supposed 
‘at a man so qualified should induce himself to submit 
9 such a degradation as loss of caste by taking to wife 
girl of the Dome caste—a caste which is the lowest in 
he*scale of society, in the tecth of an awfully ortho- 
lox Hindu Somaj of which he was the prime mover ? 
Ve cannot but admit that such an act is possible only 
or a Vaidya Bullal, if a Vaidya Bullal had ever reigned 
n any unknown quarter of Bengal. Now it is evident 
veyond a doubt from the foregoing quotations and 
ther circumstances that the Bullal who was the head 
wd regulator of the Brahman and Kayastha commu- 
tities, was a Brahma Kshatriya and not an Am- 
vustha Vaidya. 

The source of this confusion regarding the per- 
onality of Bullal may be traced to other facts. Bullal 
‘en as well as some of his ancestors had embraced 
3udhism when that faith prevailed in Bengal and when 
t declined, they reverted to the Vedas and Tantras. 

silal was before and after that called Bullal Boudha, 
may be that the word Boudha was corrupted into 
idya by the common people, and as he was an 


০82৮১০০১০১০ ১১৮১০২০১১১১ ১ ১, 
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real facts, were under the impression that’ he was an 4 
bustha Vaidya. This circumstance, perhaps, afforded 5 
opportunity to the Ambustha Vaidyas of Bengal to re 
gard him as a Raja of their own race. Whatever may be 
the cause of this confusion, this much is certain that 
the kings of the Sen dynasty to which the Bullal of the 
Brahman and the Kayastha Karikas belonged, wer¢ 
Ambustha Kayasthas, Ain-Akbary, Sairul Matakharim, 
and the Karikas strongly testify to it. ; 

Now, the allegation of the Ambustha Vaidyas a 
to their social division being made by a Vaidya Bulla 
stands on no foundation, as there exists no historical 
record of a Vaidya Bullal who had reigned in any part 
of Bengal. Be that as it may, whether the division wa: 
of their own making, or made by the head of their com: 
munity whoever he might have been, it is sure that 
the criterion of nine qualifications which Maharaj 
Bullal Sen had recourse to in his social classification 
of Brahmans and Kayasthas, is not at all applicable tc 
the Vaidyas, : 

If a Vaidya Bullal had taken up the social matters 
of the Vaidyas, let us see how and whom he made 
Kulins. Vide the following passage from Vaidys 
Kulapanjika :— 


পুরা বৈদ্য SON YS: বল্লালেন মহীভূজা | 
ব্যবস্থাপিচ কৌলিন্যৎ দুহি সেনাদি বংশজে ॥ 
পৌরুষৈ রণতিক্রম্য সধ্য দোষাদি দূষিতৈঃ | 
আচার বিনয়াদৈগণৈ বিরহিতেইপিচ ॥ 


—— Oi 


CONCLUSION. 


We have dwelt on the subjects of the Kayasth 
and Vaidyas at length. We shall now invite Mr. RB: 
ley’s attention to some points in regard to both t 
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es, about whom he has unfortunately made some 
ious mistakes. 7 

1. Many European writers had treated the sub- 
«t of Hindu castes with more or less correctness. 
3০০ the general source of their errors from which none 
vas free, lay mainly in their overlooking the Hindu 
ihastras upon which was based the formation of the 

-astes, as myths and legends. In one of their ethno- 
ogical works while dealing with the subject castes 
yund in Bengal, the place next to the Brahmans was 
ssined to the Vaidyas. We do not know on what 
rinciple this was done. Mr. Risley also appears to 
ave followed this erronous principle. All the books 
‘eating of ethnological matters are not generally 
১8৫ by the public, so that the Hindus who were scarce- 
v aware of their existence cared not to take notice of 
9 blunder. 

2. Some years ago, the Vaidyas were looked down 
3 a low caste people. Notwithstanding their medical 
rofession, they were not recognized as persons deserving 

respectable position in society ; even now a days no one 
aspects them but loves them. 

8. Hitherto the Brahmans and Kayathas have 
een the only two predominant races in India and they 
re still so. It is only recently that here and there we 
2680 with some isolated names of Vaidyas who have 
30390 some influence in Bengal. 

4, In the estimation of the Hindus of Bengal, no 
0195৩ which was not inhabited by Kayasthas and 
-rahmans, was thought worthy the habitation of a 
19001507270, 

5. Until lately the Vaidyas were scarcely taken 
my notice of as a race o¢cupying some position in society. 
ixcept the instance of Raja Rajbaullab and those of 

vary few others, no Vaidya Zemindar or Talukdar 
, heard of especially in Hast Bengal. 

6. In some part of East Bengal there is a class 
Hum Vaidyas who form matrimonial connections 
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with the other Vaidyas, It is not. known to what c 
those Hum Vaidyas originally belonged. . 

7. We are told by Babu Kailash: Chandra Sing. 
in some articles published in the Navya Bharat that t. 
Vaidyas are an offshoot of the Kayastha race and. nc 
of the Varnasankar Ambusthas which they 20130910778 
ly claim to be, that some Vaidyas have emigrated t 
Moorshidabad from Pandava Burjitadesha and declare. 
themselves Kayasthas by caste, though retaining thei 
professional title of Vaidya. If this is true, it. onl 
suggests to us that some of the Kayasthas being ex 
cluded for some reason or other from their own rac 
mixed with the Varnasankars and called themsely 
Vaidyas as they took recourse to medicine for the 
livelihood, 

8. The Vaidyas have no Karika written by Brab 


mans. They have a book called সছৈদ্যকুলপঞ্জিকা 


Geneological Almanac of good Vaidyas) written by ox 
Ram Kanta Kabi Kanthara, who appears to have bee 
a Vaidya. The book is a recent production. It contair 
some slokas quoted from Manu and other Sanhitas, ix 
tended to prove a respectable origin of the Vaidyas. Som 
of the slokas we have already quoted and fully explaine 
with the commentaries thereon, and we do not see tha 
they in any way help the Vaidyas. On the other 0800 
the half quoting of Kullaka Bhutta’s exposition of. th 
10th verse, Chapter VIII. throws discredit on the autho 
who tried to conceal from the eyes of the public th 
real fact disclosed by that part of the commentar, 
which has been carefully left out. 

We have already observed that the Bullal who was 
the head of the Brahman and Kayastha communities, 
was not that Bullal who is said to have taken up the 
social matters of the Vaidyas. In support of our vie~ 
we give here the opinion of Dr. James Wise, as sta 
by Babu Braja Sundar Mitter in his book entitl 
Rajvansa of Chandra Dwipa. “In the letter dated 15 
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aidya told him. The indifferent habit of the Kayas- 
‘as, made them overldok it, though they would now 
«a then say that Marshman had committed a mistake. 
12. According to Marshman, Bullal was son of 
Bejoy Sen. He further observes, that some say that he 
was the son of Suk Sen, while according to. others, of 
Adisur, of the River Bramhapufra and so on, but no- 
where does he say that Bullal was the son of Mitra Sen, 
which was the real name. : 
13. Marshman observes that in 1203 A. D., Buk- 
ear Khiliji invaded Navadip, the capital of Raja’ 
“ukshman Sen, who being then aged 80, fled for fear 
hrough the back-door of his palace. From this it is 
clear that 659 years have elapsed since his reign has 
geased. If he was the son of Bullal, then Bullal must 
have lived 769 years before this day. But Bullal, son 
“ Mitra Sen was born 686 years ago. This shews,. 
sat Bullal son of Mitra Sen, was quite a different 
person from the Vaidya Bultal of Marshman. 
14. That Bullal who was the head of the Brah- 
an and Kayastha communities, did not live before 
the period of 686 years, is evident also from other 
circumstances. Almost all the Kulins have arrived at’ 
the 24th Punjaya. If we take the peridd of each 
generation to be 25 years on the average, it will appear 
hat the establishment of Kulinism took place 600 years 
009, and if we consider the age of Bullal at the long- 
986 to be 86 years it will show that Bullal was born 
686 years ago. Hence there remains no doubt that 
Bullal, son of Mitra Sen, was not identical with the 
Vaidya Bullal of the historian of Bengal, who has 
without proper researches made a mess of the whole 
thing. 
os. In ghattak Karika, Bullal is said to have 
longed to Ambustha Kula, Vide the following :— 


“অথ বল্লালভূপশ্চ অন্বষ্ঠকুলনন্দ্নঃ 


শক্ত ১, টি এনা ০১০০০ I 


Tt 


Nowhere. in the Karika is he said to.be a Vaid; 
or an Ambustha Vaidya. The invariable use of ‘th 
word Ambustha does not signify that he was a Vaidy:. 
nor does the Patronimic “Sen” do. so. There is a 
- section of the Kayasthas, called Ambusthas, who are to 
be found mostly in-Behar, and the word Sen, is, also a 
patronimic of Kayastha ; therefore no sensible man could 
‘ under the above circumstances judge that he was a 
Vaidya and not a Kayastha, ~ ; 

16,, The word Sen appears to have been the source 
of the confusion. It occurs in both the Kayasthus and 
the Vaidyas. ‘Tradition runs, that there has been 9 
Vaidya Bullal who reigned in some part of Bengal, anc 
married a Dome girl, which made the Vaidyas divide 
themselves into two classes, 

17. The word Kulin means high blood, Aryan, 
virtuous and the. word Moulik, one who. decides the 
disputes of the Kulins &. The kul of a Kulin lies i 
the first born son or daughter. If a Kulin fails to 
secure another Kulin of equal position for matrimonial 
purposes, he may form a connection with a Madhalya 
or a Mahapatra without losing his Kul &c. Any breach 
of these rules which, were established for the. guidance 
of the Kulins and Mouliks by Raja Bullal creates 
Bangshajas &c. Such rules obtain only among the 
Brahmans. and Kayasthas and not among any other 
vace. Had this Bullal been an Ambustha Vaidya by 
caste, he would not have neglected to introduce or en- 
forca the same rules among the Vaidyas also and to do 
so would no doubt have been his first consideration. 
Certain) q he would then have cared very little. for the 
Brahmans and Kayasthas, neglecting to promote the 
interests of his own race. All these circumstances give 
a very strong ‘and 15910 evidence of: the fact that this 
Bullal was not a. Vaidya. . fe 

18. The word Rayastha is not‘ indicative of ar 
Varna. Some writers mistakingly call them to be tl 
5th Varna. The word signifies a title or designatio 
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{ is, therefore, in the neuter gender. Vide Me- 
nii— 


কায়স্থনাধনেক্রী বংপুংনি শুদ্রাবিশোঃ ys | 


“Tn declension, the word Kayastha is in the neuter 
ender and Karana (begotten by a Vaisya on a Sudra 
nother) in the masculine gender. The meaning of the 
vord Kayastha is given below :— 


“ক ব্রন্দেতি সমাখ্যাত আপঞ্চ প্রাণ-নংজ্ঞকঃ | 


য় জাতঃ FWHM থ ভয়। GRR WSs ॥ 
Medini, 


“astas ব্রাঙ্মণং বিদ্যাদকারং নিত্যসংজ্ঞকং 

আয়ন্ত নিকটং জ্ঞেয়ং তত্র কায়োহি তিষ্ঠতি ॥ 

কায়স্থোহতঃ নমাখ্যাতো মসীশং প্রোক্তবাংস্চ যং 4" 
Acharnirnaya Tantra. 


“ক (Kau) means, Brahman, আ (A), constant in- 
elligence, আয় (Aa) proximity to Bramha ; these qualities 
ind virtucs exist in Masisha, and therefore he is called 
Kayastha.” 


কঃ গ্রজাপতিরাখ্যাত আয় বাহুস্তঘৈবচ | 
SAWS ATHS কায়স্থ ইতি কীর্তিতং ॥ 


Parasara Kularnaba, 


“ক (Kau) means Prajapati, (Bramha), আয় (Aa) 
wms ; স্থ (Sta) to stand or remain; (Masisha) remained 
yn the arms of Bramha, and then sprung from thence, 
hence he is called Kayastha.” 

19. The purport of the above texts of scriptures is 
“at Chitragupta and his descendants were endowed 

th a perfect knowledge of Bramha, and being so, were 
stinguished from the generality of Kayasthas under 
e name of Kayastha, They took up the profession 
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of writing which was hereditary, as that art was 
vented by their progenitor who initiated them into - 
Hence, they were called Lekhoks and Ganaks. 73. 
Varna and ritual they are Seas They were an 
are still Tantricks. 
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For. Read. 
a no 
which as it 
Ghataks, Ghataks’ 
calss class 
Dhrubanada Dhrubananda 
king king of 
eows cows, 
Dirabrnauda Dhrubananda. 
patronimic patronymic 
Ksahtriyas Kshatriyas 
no not 
of to 
wicked wicked, 
Beside Besides 
a an 
patronimics —_ patronymics 
ward - word 
Shanha Shankha 
little title 
position position of 
disorders disorders, 
Vaisysas Vaisyas 
mentary commentary 
supplying to supplying 
kaliyunga kaliyuga 
Vaidya ‘Vaisya 
Ambuthas Ambusthas 
subject subject of 
patronimic patronymic 
Kayasthas Kshatriyas 
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